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much so that the former is identified with the latter 
without saying it in so many words. 1 Coming ba»k to their 
mutual distinctions we find the Slddhihta advocating the 
use of matted hair and sacred ashes etc., and the Kula 
prohibiting the asfl», while the Krama is not the least con- 
cerned with it? For it that alone is adorabls which is 
nearer to consciousness ana all the rest is superfluous. 8 
Likewise, the Siduhanta advocates the practice of a certain 
vow (vrata) and deity etc., and the Kula forbids the same, 
while the Krama keeps neutral. 4 Similarly the Siddhanta 
enjoins the use of Ksetra, Pitha etc. in order to obviate 
impending evils and ills and the Kula prohibits it, whereas 
the Krama feels completely unattached to either. This 
stand is applicable to generally all the doctrinal and 



_ , - Also Cp. ,M.M.P.,p,96 

5SW PW ^T^RTi: wrnt mm W 

T.A.V.,III,pp.287-289 

3. T.A.4.273 

H " ^ T.A.4.259-60 
Jayaratha adds a(RR IT* W * 

T K ^ T. A. V, III, p. 291. 
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practical technicalities. 1 For want of space it woula 
ro t ce feasible to dilate upon of them individually. 

But all these .re treated with complete indifference 
mmm ^ey are foreign to the intent and spirit of tran- 
scenaental approach. This tells on Abhinava's apathy xn 
d i s cusslng if.tha ana other ex^emely esoteric aspects which 
formed the chief subject-matter of later Krama system. 
Du e notice has been taken wherever such changes, deviations, 
innovations and improvements have taken place and the fac- 
tors that might possibly be held responsible for them. 

It, therefore, follows that one has to give himself 
complete!, to the thought of the Ultimate which, by nature, 
is pure rareness. The only criterion for clinging to an 
approach or Upiya lies in its comparative efficacy in 
occasioning the salvation. The Krama system has no donatio 
stand as to the problems of the approach to reality that 
this or that method is the only way to attain reality. * 
it speaks of certain methods such as HaWaka etc., it 
is onl, because that they happen to be the nearest to truth 



1. Vide T.A. 4.261-269. 

T.A.4.270-?!. 
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in its view. But If one can reach truth otherwise, the Krama 
woulc be the last to object to. 1 It is because it believes 
in the perfect harmony as characterising the things through 
ana through. Self-awareness or self -recognition is the 
only means to r alize the truth and hence it ridicules the 
employment of any extrinsic technique as other systems are 
usually x£ prone to ao # ^ 

11-G. THE RISE OF THE CYCLE OF AWARENES3 (SAWICCAKRODAYA) 

The rise of the cycle of Awareness (Saniviccakrodaya) , 
as it has been styled, is the last cardinal tenet of 
'Saktopaya. The whole krama metaphysics and mysticism are 
an episode of our progression from the determinate ideality 
to the indeterminate one and getting entrenched there. The 
particular ideality, i.e., Sattarka through which we realize 
the self-identification is the Yoga of the Kraraa ideology. 



T.A.V.,III,p.303 

^rmrn^ left -n* i ttf" f?sq4 ztct: I 

Quoted from the Trika-^asana, T.A.4.274-75. 

3. m# fwRwimnwrt ftt-n - efwfwrT if* 

T. A. V., Ill, p. 305. 
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Attainment of the perfection consciousness is the final 
outcome. This perfection gets expression when the totality 
of the ahsolutlc aspects shines simultaneously. Perfection, 
by definition, consists in its appearing as the cosmic 
manifold. 1 The Kala-Sahfc^lni-- the dynamic reality, the 
subjective par excellence, the totality of the ahsolutlc 
creativity, the pure awareness- all in one, in its twelvefold 
emergence assumes fourfold form in relation to each of the 
subject, object and means of knowledge. These fourfold forms 
account for the emanative, sustenant, dissolutive and name- 
defying Phases of cosmic manifestation? All these twelve 
stages are individually known as Kalikas, the principles 
of dynamic it y (Kalana) , and account for the successive 
or simultaneous Ahsolutlc emergence due to Its integral 
autonomy. 2 ^tic language they constitute the cycle of 
powers or potencies CSaKti-cakra) . One, tfio is able to 
appreciate their true nature as cosmic potentialities of 



1. 



2. 
3. 



T.A.4.12f-179; also see T.S. ,pp. 28-29. 
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12, MULTIPLICITY OF APPROACHES : A SPECIAL FEATURE 

The Krama position vis-a-vis the purification of 
the determinate ideality or thought construction may be 
reiterated. The Krama system holds that there is a multi- 
plicity and variety of purificatory processes. It is the 
reason why Abhinava proposes to undertake, at the very 
outset of the fourth Ahnika, a study of a host of the Sakta 
approaches. 1 As a matter of fact, behind their variety 
thei?E lies a series of impelling factors such as Bhavana 
etc., owing to the quantum of divine grace and the qualifi- 
cation of the recipient,^ The multiplex! ty of approaches 
to self -revelation is the most general feature of the 
Krama system. It would, therefore, be in the fitness of 
things to enquire into the nature of the few prominent 
among them. 

12 -A. THE DISCOVERY OF ONE 1 3 POTENCIES AS A MEANS TO 
SELF-DISCOVERY 

That the discovery of one's hidden potential capa- 
cities leads to the recognition of one's true nature — , 
is the general Krama maxim that prompts KsemaraJaetc . , to 
propound the view that the steadfast pursuit of the Absolutic 



u if iWBfuwd mmn: 1 t.a.4.i. 

2. Cf. T.A. 4,53-54. 
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authorship of the five acts, e.g., 3rsti, etc., as belonging 
to onself helps one recognize one's inmost being* one's 
success in constantly realizing this foremost aspect of 
his real personality is a guarantee that ensures liberation 
during llfe-tia». That is to say, it unlocks the door for 
the unfoldment of awareness, the nucleus of all. J These 
five acts, in the Krama parlance, pass under the name of 
the Abhasana C Manifesting) , Bakti (relishing) , Vi**<aana 
(reflective experience), Bijavasthipana (settling of the 
seed) and Vllapana (dissolutions or the arsti (emanation), 
Sthiti (sustenance), Laya (withdrawal), AniXhya (umamable) 
and Bhasa' (revelation) 4 . Utpala Vaisnava, vAio supports 
the four-function theory in liw of the five -function 
one, throws a suggestion that the functions called udyosa, 
Avabhasa, Oarvana and Vilapana roughly correspond to the 



1, Of.P.Hr., pp.63, 82; M.M.P., p. 14 

***** 1 ibid, ii. 

S.S.V(V&,1,40-41. 
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the concepts of the Pratibha-Sravana (intuitive audition), 
PrHtlbha-Vedana (intuitive sensation), Pratibha Dar'sana 
(intuitive perception) and Pratibha As vada( intuitive 
relish) respectively in the Yoga system. Similarly the 
jindu, wada, Rupa and Rasa happen to be the Sapnda 
counterparts of the same. 1 It is in consequence thereof 
that the aspirant is urged to realize the senses as the 
centres of inner powers and as instrumental in bringing 
the objective world back within the fold of self -conscious- 
ness. If one cultivates such a perspective, instinctive 

2 

freedom unleashes itself spontaneously. 



cf*<T * qcftfcil, - fieri aTfcP^^T^^T^^fT^T^crf 

sum: ftarrjaf*^: i ^ **? vwfctffa&K**** 1 
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Similarly, the expansion of Sakti consists in 
outward growth and stretch of the internally hidden Sauvtl 
through the simultaneous opening of all the sense-organs 
in the course of evolution. 3 This upaya also goes by an 
other name as well, i.e., JNimilana-Unmilana-Sa^icclhi. 
When one has reached its climax, he himself becomes the 
Absolute. On a close analysis we find the same upaya coming 
out in the Anava as l3akta-K§obha (disturbance pertaining 
to oakti) which consists in enjoying of the external power 
(Bahya '3ai:ti-Sambhoga) ; in the 'Sakta as Kulavesa (Submer- 
gence in oakti) which is of the nature of self -immersion 
because of its identification with'sakti, known also as 
Akula, in the face of utter absence of external power; and 
in the 'Sambhava, as Ksobha-pralaya which means that the 
disturbance regarding oakti has run off resulting in complete 
subsidence of determinacy . Besides Kulavesa, Vyapti 
(pervasion) and Sarvatma-Samkoca — these two also are 
subsumed under "Saktopaya on the basis of a suggestion 



P.Hr.,p.86. 

2. 3p.h.,p.25; V # Bh.V,,p # 24. It has been compared with the 
concept of Bhairanti Mudra also. Vide V.Bh.V., p.26;T.A. 
5.80; P.Hr., p. 86. Some times Unmilana Samadhi is identi- 
fied with^Sakta and NinrLlana with^Sambhava. Vide, 

f^^wfa: q^qf^T^^T ^t^tto: i vj^ciWTfa:, w 

Saivastak:a-Kosa ( lv5B) , Word No. 65. 

T.A.5.71. Also see T.A.V., III, pp.333, 377-81; V # Bh.26, 

69-71; V.Bn # V.,pp.24,60; Sp.a . ,pp.23,25;,.i.iVi.P.pp. 152-53, 
M.V.V. 1.896. ' 
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ln8 with all aa evasion 2 of the self, *ile t» 
la «er in withal fro» everything » the former the 
.(or. of experience is 'All this ia .nine' «d » the latter 
» ia "Nothing (external) ia funoamentally^eal" . By an 
extended application of the same evidence it may he 
inferred thafssita-Ksohha finally helongs to Anava and 
Sarva-nadyagra-gocaratva to 'simbhava. 8 

12 -0. ^ PRACTICE 0° »«""»o COMPMIOn 

It might he tentatively suggested that Ksefflaraja 
regard,, the practice of blooming condition irtrfW > 



X- ^..^^iHa^lSrel 'fit'" 
; 3aKtopaya. 
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T.AeV,iri,p.379. 

ibid, 



4. V.Bh. 69, 51. 

5. For explanation see T.A.V., III, PP- 278-79. 



as part of the general scheme of 'saktopiya. The very 
withdrawal of disappearance of a particular thought 
which has already taken roots in a yogin, completely given 
to excessive concentration in that thought, is what we 
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Cf. P.Hr Ti 89. Whether it comes under the purview of 
'Sakta S^SamSava, the decision involves great contro- 
versy. While explaining the Karika, e.g. 

(Sn K 41) Ksemarija interprets it in accordance with 
4aktonlJa (vSnp.K.P.62 . By the explicit mention oi 

he quotes (ibid. The Citation is from 3p K ; V ^P;J"» op ' 

v v "hv Kiliata. P. 33), and suggests his rejection 
of* the* sS* But,* it P aL>ne should not suffice for hold- 
i £i a follows 'S&topay a in his interpreta- 
tion Fortunately, he drops a clue and through It we 
may P erSap 3 guess his preference. In his commentary on 
S Sovf verse he quotes V.Bh.63 with approval ana for- 
mulates his interpretation in accordance with it mis 
«i;r?V.Bh.62) he quotes again in his aetra-Tant^a- Vivrti 
.Sfl «i thout reservation points out that it m no way 
Sarfu^n'sShhlvS (N.T/V. ,p.201) . The positive evidence 
comes from'SIvopadhyaya who, while commenting upon V.Bh 
Bonuses toe vvo?a^again« (Punah) in his prefatory remark 

qjj: it^T^T? (v.Bh.V.,p.5S). Since the interpre- 

+ „ + inn n-r <3n K 41 is attempted on the lines of V.Bh. 62 
wSicn? acoo^to^sema^has no «**^**2^ 
ana according to 'SIvopadhyaya, hears the palm of Sakta, 
it inevitably follows that Ksemaraja interprets the 
verse in the light of 'Sakta-Upaya. Now coming hack to 
the problem raised, Ksemaraja, in course of presenting 

the Sr^TWfHta^T as one of the Upayas, bases his 
contention on Sp.K.41 whteh he quotes {vide P.Hr., p. 89 J 
in order to substantiate his view. Hence, the above 
conclusion. It is, however, strange to f in \ 3ome .^^_ 
authors give a'sambhava interpretation, perhaps inadver 
tantly, to a verse which they themselves acknowledge as 
rSated to laktopaya (P.Hr. ,Fn.l61,p.l36) This ™* 
ther be observed that since Ksema quotes RaAkantha s, 
he seems to accept that the latter «s too may be a possi- 
ble interpretation, even though it may not he equally 
honourable and admissible. 
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1, P.Hr., P.89; Sp.N., P.62. 

Sp.N,p.S; of.Sp.K.9 as well. 
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enlarging of the spiritual nucleus (jfadhyal* Thi3 too, 
would fall back upon'Saktopaya. Because the extremely 
subtle self -awareness always characterizes the 'sakta level 
of our spiritual ascent." 

13, CONCEPTION GF ABSOLUTE : ORIGIN ALII I OF TKE 

KRkiiik APPROACH 

Since the substructure of 'Saktopaya is grounded 
upon pure determlnacy, it ha's a further contribution of 
its own. As hinted in the very beginning, the excellence 
of the Krama system lies in its reconciling the two anoma- 
lies. As cognitive syste-a it lays more stress on the tran- 
scendent side of the reality, whereas as emotive approach 
it leans towards the immanent. Both the emphases follow 
from the very definition of reality. Moreover, the shadow 
of determlnacy throughout our spiritual career gives a 
stinulus to our aspiration for final unity giving rooms 
to the emotive symphony to play its notes. The recognition 
as part and parcel of •My 1 personality-- , all this is mine 1 ■ 
accounts for a unique spiritual thrill and ecstacy which 
characterizes not only the meditative spell but also a 



P.Hr.,p.90. 



V.Bh.V.,p # 18. 
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a break from it. 1 Thus it also provides «* a satisfac- 
tory account of tne 'saiva concept of Bhakti (devotion). 

l4 . CON CLUSION J—"™ MUttPM OF THtt CUM* ggffB 
It is in the sequel of it that Mahe'svarinanda 
throws a suggestion that the entire Kashmir Saiva aesthetics, 
which is the ver, basis of the Rasa and Dhvani Schools, can 
also he explained in terms of Vaktopaya.* This is evident 
further from the fact that the crux of aesthetic enjoyment, 
according to Ahhinava, coincides with the'sakti stage. We, 
however, leave it here for future scholars « fathom .and 
determine the extent .and content of its aesthetic possibi- 
lities. 



i. 



^uoted,S.0h.V.,p.47;cf.3.T.13.7.15,19 
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CHAPTER TWO 

KALI OP. KALA-SAMCAR3INI : THE METAPHYSICAL ABSOLUTE 

t i 

(A study of the ultimate unitary principle with particular 
reference to its etymological relationship with the root 
idea of dynamism r. Kalana, and its precedents in the 
history of thought.) 
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1, PR ELIMINARY 

It is generally recognised that the Kr<-una system 
being an off-shoot or the Trlka monism is very near to 
Pratyabhl jna so far as their fundamental standpoint in 
philosophy is concerned. The Krama system posits Kali, Kala- 
samkarsini in place of Llahesvara or Parama Siva as the 
ultimate principle and the highest category of experience. 
But the texts dealing with the concept of Kali are so 
shrouded in laystic symbolism and esoteric phraseology that 
it becomes an assiduous task to distil the metaphysics of 
Kali from them. The following pages ere however intended to 
make an attempt in this behalf. 

2. K^AJ. THS RCOT ID?JA BEHIND THa OCtiOEPT OF KALl" 

The Krama motaphvsic ; of Kali calls for a direct 
reference to the notion of time (Kala) which is synonymous 
with that of succession (Krama). The synonymity of sequence 
and time (Krama and Kala) in the system expresses the basic 
identity of the root idea. It is interesting to note that 
the Sanskrit word Kila-Krama is dissolved here not as 
"succession of time'C fq; ) but as •succession known 

as time' ( W!**KW: ). The word kSla has been derived and 
explained in terms of that wiiich can determine a category 
of experience. 1 Thus Kala as Krama furnishes the logical 



i- 3ft wfa, ftrrfcr, qfif^f** vm: i i.p.v.v.,iii, p ,5. 
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thG equation of Kala-Sa^ti and Kala-Samkarsini. It may, 

of course, bo pointed out that the concept of Kali iff more 

extensive than that of Kala-Sakti vtfiich is but an aspect 

of the former* It appeals that by conceivinc Kali as the 

ultimate reality the glory of the grammarian 1 s Kala-Sakti, 

which was relegated to a subordinate position in the Trika, 

has been restored. This point has not escaped the notice 

of the Kraiiia authors who have identified Kala-Sakti with 

Gocari , a later state of emergence of Kali, Even in toe 

Kula branch of Kashmir Saiva monism the same view has been 

echoed. There, too, the absolute is essentially supra- 

3 

temporal though it manifests time-fcrce (KalasnXti). 

According to the Trika system the duality, the 
indespensable character of the objective world, is imaginary 
and conceptual. The discursive and sequential character of 
the world of the empirical activity is due to the influence 
of Kala £akti which is an integral aspect of Reality Absolute 



W^JfHfc! HT^i I c.G.C. ,1,0.133* 

Ibid, pp. 49-51. 
3. iff&T^ ^T^vTqT ^TWRfW cT^HTq Sfcf^: 

fwre I aoat p.t.v., p .246. 
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and is capatious enough for bringing out the multifarious 
phenomena, vtfiile the transcendental activity of the absolute 
remains unaffected by the notion of sequence. 

3 " A * ^ARTF pUR I'S UQiNt uhJPT OF TkiS KALA 5AXTI 

Abhinavagupta has admitted tne debt of Bhartrhari 
and largely drawn on him for hi 3 concepts of Kala-5akti,and 
Krama, etc, 1 For Bh a rtrhari the particular order seen in 
the transformation of the highest universal into the dis- 
crete bits of being as particular universale and individuals 
characterised thereby is due to the influence of Kala-Sakti, 
the moat funaairiental of tne Lord's poy/ers. It is also called 
ICram-Sakti drivings home the fact that it is the sole source 
of succession. Thus the sequenceless projects itself as 
sequential, successive, A continuum breaks into discursive 
ana discrete units through an interplay of its own "Dower, 

Since time appears in fragments our cognition is aMI&om&tica- 

2 

lly rendered as fragment ary # The duality of functions 



1* Abhinavagupta 1 s frequent allusions to Vafc*2.23; 3.9.4, 
and so on provide sufficient evidence of the deep 
impact Bhartrhari 's Kala-^akti , as a source of Krama, 
has spelt on him. -f *I.P # V # V,II >P p.9-iO; III, p. 9. 

# 

Vak.3.1.37. Also cp.2.2S. 
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styled as control (Pratibandha) and command (Anujna) is 
intrinsic to ixala-^akti **nd ensures tks coircinuiLy -^oi 
causal forces in projecting and withholding the empirical 
phenomena of succession. 1 ' The idea "behind the two operational 
phases is made more explicit by regarding th&Q as the tv/o 
aspects of the tims -force known as Kraina and Jara. _Kala 
Sakti in its aspect of Krana, embodying its faction 
called Anujna, stimulates causal forces so a3 to produce 

different effects and determine the span of their life .and 

2 / _ 

activity. Similarly A Bala Sakti as Jara (old age) accounts 

for the decay and decreptitude of the beings. Owin^ to its 

dte function called Pratibandha it causes the end of an 

effect's existence and thus renders the aspect of Krama 

wholly invalid and ineffective. 3 Thus the concept of Kala- 

/ Sakti is an illustration of the essential dynamism of the 

Reality. 



$m ^^mT^Ti^t w§ ptpqcrra n via*. 3.9. 30 

W^^W^..., f«f^4^T^#T?f?r: I Heliums 

Oomsientary on V£fc #J pp. 349-50, qjioted^P.W^M^p. 
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,,-r . cvvtt IN TILS TRIKA 

« Ksia in the Trika represents a 

Bu t the SCaXa l*t» mt e^ aspect 

ttioush continuing to u~ 
narrower concept, tnougn orUlS i* & oat the 

it carries the burden of opinio 
of the reaixty. It oarr ^ ^ 

mUl tifarious phenomena as cut off 

^ Ol] ^oqeion that. 3^j-v-o 

Elvlns rise * ° f 3UC '- 3 '; sslor 13 tto ^ of 

u , a Tims or succession is 

condition an oS tensihle plurality 

tt^M ^ action accounts for th 

- . since the phenomena as such are ne 
of phenomena. Since xne y 

fjith tre temporal order, the acoion at 
Uxtod up with the sUCGefS sive. On 

to "be serial aiva 
empirical level is 1»» to ab5Olut0 

«r. s-oatial succession oe-JM 
' 4 f«p» from temooral o^ apaw-** 
is free irom v^vnnd the re .aim 

ecu consists in goinE heyonci 
transcendence as such cons 

3 This time-force is 

. +a viva -oro ducts • 
of sequence or its oj® i Ji 

, « i» , central *>rce 
to .. not yetlt 

1.S.V.V..1K.P- 10 

3 . of.mtro^otlon to a&.n.».»H»-« W - 
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In projecting the phenomena of succession. Ontologically 
time-force belongs to the absolute. It is intrinsic to 
the reality. Kala-salnti i s Freedom per se in Bhartrhari, 
'tfiile here it is an aspect of that absolute freedom. However, 
Kraraa's Kali appears to have more points of agreement with 
than those of departure from its original prototype, as an 
aspect of the omnipotence of the absolute it is responsible 
for the rise of succession or simultaneity in the manifested* 
In other words it is the source of time, i.e., succession j 
that enters the very being of an object and thereby charac- 
terises and determines the same. 2 To be precise, time-force 
occasions the phenomena of time, The first (time-force) is 
the ontologically integral aspect of the reality, whereas 
the second (phenomenon of time) is a logical notion. The 
idea may be extended to its logical conclusions. The succe- 
ssive character of the empirical action (which in reality, 
is the empirical counterpart of the transcendental dynamism 
Prabhavi Krlya") stems from the Kala-sakti. 3 In the second 
place Kila S'akti acts on the positive side, as a capacity 
to manifest the appearances (Abhasas) and non-appearances; 



1. wz: ts afar: fm ^Ta?if*f: i 

kf4l-4^";f;*: 1 ir ocf - p - T - v - p - 246;S - I>! "- p - 134 ' 

2. I?P.V.V.,III,p.iO. 

I.P.K.2.1.2. 
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ajid at the same time, on the negative side, "brings forth 
their mutual distinction, 1 These are, in effect, two 
sides of the same process, This len£s a unique character to 
an object (appearance) and thereby distinguishes it from 
the rest. Hence the adjectival capacity turns to he the 
differential one, It necessarily leads one, In the third 
pi ace s to the epistemic bearings of the problem. The 
essential nature sn :t of the object is notfatttg but a move 
limited manifestation. This extremely limited appearance 
(©#S- > Jar or Pitcher) being associated with the oliier 
appearances (viz # , earth, . colour, shape, etc, that constitute 
a Jar) in an objective gestalt or co-ipl ox is easily descer- 
nlble like the co -extending rays of numerous lamps. But even 
when there is no object that may warrant an appearance's 
connection with other limited manifestations, the appearance 
or manifestation in question is still limited owing to its 
association with the manifestation of time. This is because 
the time -force is the only differentiator. 2 To be more 



pp. 10-11. 

^THWqH f> HT*\^ Wfr^g, 9VmHT^ 9HT*Ttt ^^TRUT^ I 
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explicit! if a thing be a limited manifestation alone, 
a thing-in~itself (Sva-laksana) can never be m object of 
knowing. For, then every object, being basically a limited 
manifestation as such, would cease to have a distinct 
character of its o*ft. However, this contingency would not 
arise since time serving as a dif ferentium constitutes the 
thingness-in-itself (Svaaaksanya) . Time as an exclusive 
determinant of a simple limited manifestation renders its 
(objects) cognition feasible. 1 Thus the time-evoking 
(projecting) force is reckoned as a source of objective 
variety^ because the latter involves successive emergence of 
the manifestations or appearances owing to their distinct 
and respective recognition. 

Metaphysically, there is no trace of succession 
in the pure Awareness (Buddha Samvit) . It is only at the 
empirical level that the manifestation of time -sequence 
forms part of the activity of the omnipotence of the absolute 
and, as such, is known to be the Kala-Sakti. The ultimate 
agency in course of linear evolution passing through the 
successive phase, i,e«, absence of co-emanation of appearance 
(W^T^WI^rt zfTH fH\ ) 9 steps dovjn in the form of action. 



1. Hhas fl (V) #l I,p.l59. 



I.P.V.V.,II f p.37 
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At empirical level, action though prominently manifest 
la ever embeded its preceding phase, i.e., Kal*-iakti, 

which, of course, is comparatively •lean prominent. Hence, 
it serves as an attributive element owing to its secondary 
status. Thus succession, which is on off-shoot of Kala- 
6akti, spells multiplicity into action ft*teB it fast to 
the various aspects of tine such as past, future, etc; and 
occasioning the definition of action in terms of manifesta- 
tion (Avahhasani) 1 . We may note that the ^J^f**** of 
succession as an attribute (Visesana) and/Kila-Sakti as a 
differentiator (Bhedaka) shows the seeds of the influence 
gelded by the Mimamsa which , too, defines succession^ 
(Krama) as an attribute of action (Padarthavisesana) . 

Wnile defining action as manifestation, appearance 
or creation, Abhinava anticipates a query, ft* con manifes- 
tation be equated with the omnipotence or absolute agency 
^ich is the source of that manifestation » The objection 
falls short of consistency, because the manifestation is 



' igm * .... n ***** « ^ ' 



I.P.V.V. ,11, pp. 8-9. 



2. pq: qqiil^HulW Mf* 1 



Jaminiya-Nyaya-Mala-Vistara, 5. 1. 1 , 
Varnaka 2. 
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identical with the omnipotence sport Ins "the sine qua non 
of objectivity. The omnipotence is termed Action oi> 
pragmatic considerations, because in common parlance the 
same cannot be talked of without reference to succession 
which is absolutely necessary # This yields clue to uvhy 
successive tr.aftifestation is called action. It Is quite 
consistent with the metaphysics of Kashmir *Saiva thesis 
in view of the fact that KriyT (action) is defined in terms 
of Bhasana (manifestation) or the Visvlvabhassxia (universal 

manifestation) , whereas Kala SaKti in terms of Vaiciiya- 

- 2 
bhasana (manifestation of the distinction and variety) 

The basic implication of the phrase VaicjWjya-bhasana or 
Bhava-valcirya-prathana comprises the appearance and dis- 
appearance of objects, recourse to which invents an element 
of difference characterising the various objects viien app- 
raised from relational perspective „ When, therefore, vernal 
season approaches, winter is no raore there. This mutual 
exclusion cordoning off one from the other is responsible 
for the rise of succession. In finale, therefore, the 



Bhas 4 (V),II,p.£l7 4 



1,90,100. 
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th»na 13 the basic character of KaJA Sefcti, 

v. mute 1 MOD it becomes QUi^e easy 
^ aspect Ot the absolute. 

„ . . A nlv;i 3 tarxa that there is 
to appreciate the Kashmir Saiva 

nothin, that may account for the iaea of succession 
1 rl. or the ultimate M ** -ce there is complete 

f .accession at that level. Never- 
absence of the phenomena of succes.lo 

realns, that can he explained 
theless, in later empirical realms, 

^, e nre the phenomena of 
only 1th reference to common experience, V 

* oorribed to Kala-Saktl. 
succession have to he ascrioea 

Th e continuai repetition « *, MM* 
thr ee , P o^ c^aeteristica of t*e fiU fc« - ^ 
— fc« -st, it I. .ounae. on t h e eonative , 
or to. voiitionai ionise « <*e *>aoiute. Second, i 
' en.aiis precluaive divert, into action, an d £ 

Ties to a^ene to contain n~ ~ in it, perC—e 

i ..titles in order to emphasise 
in relation to the external entxties. In 

tf-i-Sakti 13 designated as Kriya- 
its second character Kala-SaKtl xs 

vaici«ya-sakti. 4 



1. 



2. 



3. 



q^: ^T^lf^^^ 1 Hhas.(V),H,P.l6. 
«T^^™^2^" " T.A.13.206-7. . 



T.A. 6.182-3. 
4. T.A. 6.185. 
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3-C, KALA 5AKTI AM) i-ALX 



. It may, thus, "be surmised that Bhartrharl ' s Kaia- 
sakti has gathered subdued glamour as Kala-'Sakti i n the 
Krama but the same is attended with, perhaps, even greater 
splendour as Kali or iSda-SankarairSL assimilating all the 
character of the original Kala^akti and transcending it at 
the same time. Kali in its essential character is not a 
plural concept, yet it furnishes a logical background; for, 
we must admit an idea of logical succession to account for 
the order of the world. Because, a s has been already observed, 
in Krama the duality is conceptual and i 3 occasional by the 
ultimate dynamicity. The same metaphysical entity i 3 styled 
as KaZi in Hindu pantheon which falls outside the course of 
present treatment, 1 



1. Abhinavagupta had historical genius. He attempted a Rrect 
synthesis of ai tiie tantric systems then P rSalen?, 6 K 

future ^*tSi f ; la ? 7** alS0 ' perha P^ * SSnSnt 
Iht S ° h ! then tantric cults. It appears, therefore, 
the krama system was devised to have a svnthPtlr k%tt 
creed in the fold of monistic S'ai^m^SSs ShS^ 
was an outcome of historical necessity in the ^antrST 
history But, be it noted, that this Kill-cried was a 
flora and fauna of the Lotus valley and this len£ a 
^^° rl& T :Lity t0 Abhi ^a<s treatment because oStside 
Kashmir nowhere we come across K&r being recognized as 

t™,++ rama.Tirtha, the editor of O.G.C.., the prologue of 
Amttaramnayaprakarana of Cidambara Tantra gives the 

ttSS' is mlTf nu.r 1 "ff? 310119 of ^asakcarsipf. But 
■ +?i of much avail because *he feels that most of 

of S e ^t«w!:;+ fo f\ waS ^ to v?rlfy the veracity 

contentf n^t* fPF**}* having a look int ° «« 
contents of the said tantra. But a copy of the same could 
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4. KALA AMD KALAKA A3 FOCAL PO INTS 

The entire metaphysics of iSti revolves round the 
Win concepts of A. and «*«», the latter being more 
fundamental. The several attempts directed to explain the 
word Kair will hear this out. 

A hrief digression. The wortd Kali in singular 
number stands for the Ultimate in the system.whereas the 
same word in plural, viz., Kalikah covers the variety of forms 
assumed by/Absolute for self-expression in specific realms. 
They are hasically one with the ultimate agency and come 
into heing as aspects of the ultimate to nurture a spedific 
purpose ana .-are withdraw in the process of self -involution. 
Therefore their derivative history is the same. 

4 _ A< gg SIGNIFICATIONS AND THE (SB *™** ™ THE WDM) 'KALI' 
A ND THSIR i^SBTA -PHYSICAL BEARINGS 

The following lines are addressed to discuss 
significations of the word hringing to light some 

characteristic;' aspects of the supreme principle. 



onntd ) not he procured from any source. Wt Swand 

C ° ntd * T^itoSa Tirtha is no more and the office of the 
Tffflmpnusandhana Samiti, the spdasers of C.u.o s 
SSSSSS!%I1A not'he located at. their printed 
Address. It appears the reference is possihly to 
certain MS. 



* 
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4-ACI). KALI jVcOlvt KALANA A3 K3KFA, JNANA, SAMCHXANA, GATI 
AND N ADA 

The author of the " Sal vast aba Koaa identifies Kali 

with ^akti,beeause 'It operates 1 (Kalayati). ! It operates 1 

me axis that it reacts intellectually, throws out, creates, 

1 _ 
withdraws s counts ana knows. The same work calls it Para 

£akti elsewhere, and emanation and withdrawal of the world 

are traced to it* Abhinavag^pta following Bhutiraja^ traces 

the word to the root 'Kala 1 . Kali owes its name to its 

activity called kalana. The root kala is employed in four 

senses, viz., pushing on, movement, counting and sound 

(Ksepa, Gati , Sai^ikhyana and ^abda respectively), Gati again 

gives two additional meanings, e.g., acquisition (Prapti) and 

apprehension (Jnana), 4 AbhinavagUpta elsewhere adds two more 

to the list, e.g. , enjoying and merging back of one's 

empirical personality into the self (Bhogikarana and 5vat~ 

- 5 
malgtylkarana respectively), Each word here represents a 



^Saivagtaka KosaUSS), folio. 39. 

Ibid, folio. 123. 
3o ^f*1MH ' .M *V§t I T.S.,p.3G. 

4. ^^rfcT^ ^T^cTf I T.A.V. f III,p.204; also see 

II,F.235 and M.P.(T) .9.39-47. 

5. T.S.,p.30. 
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tschnical concept. Krarnana and Kalana happen to be synonyms 
in this respect. The ultimate principle acquires the name 
of Kali or ifala-samkarsini for its inherent potency to effect 
all the five sorts of Kalana. Manifesting with magnitudes 
or definite dimensions (Iyattaya kalana) and. knowing - are 
the two most popular aspects that allow an aspect of apiritual 
dynamism to he recognised s Kali. They are intrinsically vivid 
aspects of the supreme dynamism. Although it manifests succe- 
ssion, it is not imperative for it to toe down to a specific 
order. It may, therefore, he posited that Kali is hut 3«rR$3o3 . 

The external emanation of sslf is Ksepa. 1 Whatever 
was hitherto latent in it as identical with it, is driven 
out as universe constituted hy cognizing wifta: sub;; ect, objects 
of cognition and means thereof. This involves interplay 
of time as there is gradation in manifestation.* In its 
Jnana-aspect it realizes the unity of the world, thus 
manifested, with itself. The third aspect, Safashyaxia. "by 
name, refers to its determining capacity that provides a 
clear-cut connotation of every category of experience. Thus 
reckoning of the external world in definite forms finds 
expression in such propositions as 'this is a jar 1 ajad 



V 



; jrpen^TTW Hsi *hI w: I 

to: «TWT#raT ffWhro ii t.a.4. 173-175. 

2. ^tt i +wmW** ***^ 1 

w^ r' i j j w nf ww yiro: fw: 11 m .p.(t),9.4o 
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'this Is not so\ Technically it may be called Apohana 
or Vikalpa, thit is, exclusion of all things not coming 
under a particular category. Hence subject is excluded 
from object -and so on. 1 Gati is another form of the 
supreme dynamism (Kalana) . Gati (i.e. Prapti) is the attain- 
ment of one's true nature after dispelling the clouds of 
distinction between all categories of experience. That is, 
the artificial bifurcation of subject, object etc., is 
abolished here. Abhinavagupta employing a metaphor suggests 
that, just as the difference between the original proto- 
type and reflected figure is absent in case of. the phenomena 
of reflection - if the mirror breads the reflected figure 
goes back to its original source, not that it attains 
soLie thing new -J in the same way a realisation of one's 
essential nature follows the sub 1 at ion of logical distinc- 
tion between the self and the manifested world. The reali- 
zation that the reflection is metaphysically an imaginary 
construe ti on leads to the grasp of their basic identity. 
This is called ■ascending one's own nature (Svaznlpirohitva) • 
In its fifth aspect, i.e. , Nada (sound), Kali effects the 

1. It may be suggested that the twelve or sixteen stages 
of cosmic unfolding known as Kalis are due to this 
aspect. Similarly K_alana as Saikh^iiia refers tc the 
various stages (Bhumika-bheda) giving rise to such 
a phenomenon as pentadic tendency etc. 



It 
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retention of 3 eif -consciousness of ****** 

, , 1 ^1 the above stages are 

parWsa-sesata) alone, since all 

^ plurality, -e of self-consciousness taXes 

^■r Lhc» differentiating cate- 
olace with the disappearance of the din 

le s o t oe— -^ete — on aPP-hen^ 

5 . • w# f,,A absolute. This 

+ fiv*. functions of tue ausoxuw. 
them as one witb tne five tun^ 

+ to induce one to draw his own 

furnishes adequate material to ino 

n +h*>=se tvoes of Kalana 
conclusion. In the first place, all these y. 

9yn chronl 2 e to a sreat extent the five fuhctio of 

Si reality, n„ely e^at.on, .stenence, 

Naaana (the fifth phase, a, sears to have_an 



1. T.A.V.,IH,F.175. 

2. Krarna Nay a Pradlpika, p. 4. 

3 Of. M.P.CT). 9.38-49 This ^co^eqSly 

3 ' soecially taKen note ©f ^ ^ the other Uaiva 

vide- ^rjj^a^ ^T^f^fr^^^^i^^ 1 



G.G.C.3.21-, 



cp. 



tiuoted,T.A.V.,I,P.9. 




aspect is called Paravak, not because it is an object of 
speech but because it can express the Undifferentiated, 
indeterminate matrix in its totality. The suggestion is that 
Uada is nothing except self -consciousness. 



[ 



In a sense the concepts of Gati as Jnana, Gati as 
Prapti aim that of Nada may appear to be mutually over- 
lapping There is, therefore, every likelihood that the res- 
pective implications may be confused* 'The first two aspects 
of Jnana arid Pr a pti can be distinguished with reference to 
their divergent references to the element of mentally 
constructed determinacy (Vj_kalpa) 4 Owing to Apohana., the 
principal* of exclusion in other words, reality is ex- 

pressed through the multiplicity of modes and categories of 
experience; nevertheless, it is taken to be one with itself 
by the self or the experiencing agency. This aspect is 
known as Jnana. The resulting form of .oiowledse in which 
the whole of objectivity is predicated takes the form "All 
this is verily me 1 (g^fqqq^ ). A n exactly similar case 
is found in the system of Advaita Vedanta, where too the 
objective identity wi&h the subject is said to figure as 
'All this is Brahmai ' ( ^ ^f^^ |KT ) . It is now obvious 
that inspite of the fact that the two terms are bound by the 
relation of identity, the two experiences, i*e # f 'Sarvamid&ra 1 ' 
aftd 1 Ah am 1 ' have separate existence. This, thus, cannot be 
indeterminate knowledge because the duality of the knower 
and the known as well as the objective plurality denoted ly 
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by the term 'AH' (Sarvam) do really figure in tile knowledge. 
It is why Abhinavagupta describes this knowledge 
■ determinate knowledge though pure in nature'. On the 
other h^na, the aspect of Gati or PrSpti is that state of 
identity where the separate existence of the subject and 
object is as true as a fiction. The object loses its indi- 
vidual personality and appears in its most general form 
denoted by the term -this' (Idam). The root metaphor again 
is of reflection ana the reflecting medium , e.g., mirror. 
The reflection owes its very being to the mirror. As the 
reflection, even though one with the reflector, appears 
as distinct from it, similarly the object, though one with 
consciousness, appears as external to it. Thus the variety 
(Sarvam) is acnied to objectivity (Idam) in the first 
instance, anc in the second, it remains bereft of inuividual 
personality except that of the experiencing entity. A 
comparative look on the Advaita Vodanta would again furnish 
a similar illustration by negating the SffclT and sublimating 
the f^T m *A *fc*rf m • The remaining Ida- Briton* 



T.A.4. 112-113. 
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transpires to "be Ah am Brahma, since the Atman and Brahman^ 
or otgect and suhject^are one and the same* Nada is the 
indeterminate aspect of the ultimate dynamic it y -/hi oh tran- 
scends the world of logical constructions, oh^ activity and 

cognitions thereof. Thus what remains finally is the self- 

1 

consciousness alone expressing itself as 'I 1 , 

There is a direct suggestion in the Alalianaya-Praiiasa ^ 

that the word Kali stanus for a set of four goddesses. There 

are three such sots. The first set underlines the inner 

vvorking of the phenomenon of creation, the second that of 

sustenance and the third that of withdrawal. In the first 

instance, the word 'kali 1 stems fro in the root leal a - to throw 

to x 

(Ksepa) ; in the second, from Kala - to sound and/count (Sabda 
and Samkhyana) - and in the third, from kala- to move (Gati), 
The three stages relate to the toiow&ble, the instrument of 
knowing and the knower respectively as purely cognitive 
concepts* It may not he out of tune to mention that in the 
Krama texts the terms Aksepa, Visarga, Iyatta ; Kalana and 

(ijgitrf fmr^ swwft fn^tf^m^^m^t &r stht^tcw 

T. A* , III, p* 141; also see, Dr.Pandey 1 s Presidential address 
to the Tantra-Darshan -Pari shad of the T an tra-Samnel/ans 
Sanskrit University, Varanasi, now published in S.S. , 
20-1, pp.27-28, 

2. M.P.(T) 9,38-48. 
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Pararnarsa aPO occasionally substituted for Ksepa, Gati 

. - l' 

as Prapti, Samkhyana and Nada respectively. 

This semasiological background is a unique aspect 

of the Krama terminology despite the fact that the concept 

Of Kali marks the close affinity anions the Krama, Kula 

2 

and the like systems. 

4-A( II ) .KALI BRCivl K ALAN A .1^ IKHartHMT IK TriiS ABSOLUTE 

The second etymology of the word Kali is again 
related to Kalana, "but in an altogether different way* Kala 
or time serves as a successive as well as supra-successive 
determination of objects thou^i remaining inherent in the 
absolute. But the extrovert manifestation of the kala or 
temporal phenomenon Is due to Kali^^ Kali, to be more 
explicit, is the Freedom to manifest itself in the form 



T. A. 3.252-53. 

?rr^«^fq i 

T.A.V,,II,p # 236, 

3. T.S.,p.45, in. S. 5-7. 
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of the world stringed into subjective and objective cate- 
gories that owe their appearance to the volitional •upsurge J 
In this sense Kali la an aspect of the absolute and not the 
absolute itself. 1 

The reference of Kali as att aspect of the Ultimata 
calls for an explanation. The entire concept of channels 
i3 rooted in the larger concept of the Prana, the vital-air, 
Cosiaic Breath. The successive and supra-successive a--earanc 
of the channel is the very essence of time, Kala, v/hich 
constitutes an integral aspect of the absolute. Kali, as 
the primordial capacity of the absolute is deemed to be 
responsible for the emergence of that category of ti:rie. 
Because of the interplay of the Cosmic Breath ( %JUT ) , 
time comes to be distinguished from Kali^ Though neither 
successive nor non-successive in itself, Kali is SaXti since 
it is adequately potent for lending a formal content to 
the world of objectivity. The resulting phenomenon, to 
repeat, is basically coeval with time, i.e., the successive 
and non-successive conditioning of objects. 




t 

1. T.S., p.46. Also cf. qptffr «ftQ t^TcP^W 

Quoted, S. 3. V., p. 12. 

2. This is different from its namesake Kala-tattv?. in 
the impure order. 



4 -AC III) KALI F ROM KAL A SIGNIFYI NG APKVAN 

Kala, in another context, is a very wide term and 
comprehends the two channels of space and time (Desadhvan. 
and K.aladhv^ji) representing the arena of cosmic evolution. 
Either consists of a triad* The Kaladhvan consisting of 
Varna, Pada and Idgntra serves as the denoter of the 
Desadlivan that consists of Kala, Tattva and Bhuvana. This 
significant -significans lint: (Vacaica-vacya-hhava) reduces 
the two parallel lines of cosmic process that originates 
from a still higher source, the absolute i.e., kali* essen- 
tially identical. For this matter the word Kalakrama is 
picked up so as to represent "both the orders despite the 

system's ooen acquiescence in the outwardly distinct 

1 

existence of spatial and temporal successions 0 

4-A(iv) kali mm lalaohasa 

It is called Kali or Kalasainkarsini, because it 
always appeals eager to annihilate the operation of Kala ♦ 



!• ^rnmFIT f5%*ttit *R ^Tf^ fqf^f t^TO I 

C.G.C.1.15 and coram; I , pp # 36-37. 
T.A.V.,III,p.l57 # 
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Kala is nothing but the unfolding of itself. The moment 
it is realised that all this is axi emanation of the self 

the element of Kala is annihilated. This process is tech- 

1 - 

nically called Kalagrasa. The famous twelve Kalikas are 



1. t^ f fcW Tl^f q^Rf^t I 

C.S.,M.3. jalso cf.k.P.(T) .9 . 55-56. viz., 

This is interesting to note that according to one of the 
several derivations Bhairava is so called "because it 
occupies a_paramount position among yogins who are well 
adept in KalagrasasaiBadhi, a compound word, is split into . 
Bhera (kala) and va ( cfr^^Tf^ ?ltfcT ) 

and is meant for those who have rather overcome the time. 
Bhairava is one that even reigns over them.cf .T.A.V. ,1, 
pp. 141-142. 

t 

It is equally Interesting to find that one of 
the ten different ways of attaining Brahman mentioned by the 
Vakyapadlya (vide Vrtti on Vak.1.5.) is descrihed as 

*TWSmTC ^m-^nW^: For the ecamaplsnt one 

of the # characteristics of Samsara is that all this cosmic 
event is occasioned in a temporal order "by the two func- 
tions of prevention and pe.raiission (Pratibandha and Abhya- 
nujna) of Kalasakti* To he under g the influence of the two 
functions x>f Time is to he in Samsara, to go out of that 
Samsara; i.e.psto he liberated. As vrsabha puts it 

Paddhati on Vak.1.5 (quoted by Iyer,Bhartrhari on Vyakara^t 
as a means of attaining Moksa,p. 123) . The'state of self- 
realization, is nothing but "attaining the Absoluteness. 
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the various st, S ,s though to** the Kala is eliminated and 
mm, in their tarn, find eternal abcde in the ultimate, 
Kali" the deity par excellence, that is devoid of temporal 
content. This is Absolute. This is the Thirteenth principle 
transcending not only those MM Principle stages hut even 
tne Paramesvara, the highest category of the Trite system. 
Generally the nature of the Lord is defined as (His) being 
■the rest or terminus of the process of Kila. Tnis is to say, 
the process of Kala' a extinction finally subsides in the 
absolute. But the Lai! is a higher principle that goes to 
the length of taking Par.amesv.ara or the terminating point 
of Kila in its fold. 1 The epithets of Kali, e.g. iT^Tl- 

out the same point on a close scrutiny. 



M.P.(T). 3.110. 



2. 



C.G.G. 4.41; ooiwn.II* p. 199 , 

in It. The philoso ^'"^ "f^Sft SeoTosical tinEe 
of Bhaksana has been gotten ana conventional 
has been M£lr«4b, the £, egual3y reasona- 

Srto^sSopfsf 33* £ £p*« ooneept of Bha^ana *« 
heen accorted a philosophic °«f " "?T?S^.30) 
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4-A(¥) - KA LI FriOii KALA A3 BHAIRAVA 

The transcendental Awareness is sailed K^la-Safakar-j 

sini "because it drags Kala, the Bhairava within, HhairaVa 
* 

Is called Kala for it manifests the whole world from Siva, 
first category of mnif 3 station, down to the earth, the 
final category. KaJarSariiiiarsinr holds its away over Bhairava 
ensuring that nothing can happen without its dictates. 1 
In a similar vein it is asserted that Bhairava is identical! 
vdth Kala which is of the nature of sound and cosmic breath 
(Kada-svabhava and PriiarupaJ* The ultimate 1-vel which 
transgresses the level of cosmic breath (Aprana-bhuni) is 
attained when that Bhairava too is devoured. TM3 is, in 
other words, the state of Kali, 

4-A(YI) . KALI AS A YA^ALA P3IN0IELB OF KALI <k KALA 

Kala-Sajmkarsini as a Win (yarriala) principle of 
Kali and Kala sue :ests that they disagree in their respect^ 
names only<, w For the clearer grasp of the concept of 
Samarasya, one may embark upon analysing the respective 



i^T^tff qv^rr: . n 

M*P*(3j ,p,6; also 
cf.CG.G, ,comm. ,11, p. 264. 

T, A# 3*234; also sea 

0,0,0, ,comn # ,I,p,48. 
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functions of Kali and Kala, otherwise known as Siva and 
'Sakti. Kala has two facets* At empirical >lane, it throws 
out the world into existence atfd gets involved in succe- 
ssion. The same Kala, at the trans -ennirieai lev-1, is 
supra-successive because of its exclusive relationship 
with the ultimate. Owing to Kala's operation, I-ness (Ahainta) 
evolves externally in a progressive order ( Anuloma-krama; ; 
while its power, Kali, remains responsible for internal 
involution (regressive order-Pratiloma-krama) of the time 
thus manifested. Thus Kaia-Samkarsini is the monistic 
entity, one without the second, yet in the course of self- 
emanation it manifests two aspects of Prakasa and Vimarsa 

(self -effulgence and Awareness) and then appears as a 

2 

twin (yamala) principle, a harmony of two aspects. 

4-A(VII) . KALI FROM KALA AS BRANA 

■ — • 

— i 

In the familiar terminology again the K alas am - 
karsinl is said to "be so, because it drags Kala vjithin 
and without. This, of course, is said with a shift in 
the roaaninc of the term Kala. Kala is prana, "breath or 



1. ^tqr^ farter &mr c^jr^w «w vvfo i 

G.G.G.4.39. 

2. T.A.V.,I,p.lO. 
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prinolpl. of life (or 0» Praha Pramtal . » »• 

a ..auifestatlon of the supreme «areness *!* 
MM. eontraeted as SSU tnroa eh its froedo,:, «>e prin- 
ce or life UC*m*#*l flows throueh •** os^mels 
namely Ida, *WBaiS ^ has three nodes, e.g., 

MO „, Sun ana ftw, i.e.. "* 

respectively and res-ides in three substrates, e.6., Past, 

1» __ ~ +>n Ae A-pA«ftlng of the Kala 

present and future. Because of this drab. 

in and out, the creation, sustenance, W ithdra,al acquire 
m eanin G with reference to the external .Kala. the Prana 
su^ect. This principle of life is all-pervasive and ■ 
enlivens the entire world of beins, expresses itself | 
throush individuals. The sole roason ***** the ***** 
,oocarins as Pram, seeas to 1- its will « MM - ex- 
cellence in the emanation of cosmic variety. So lohG as 
the relation of the life-hreath (Pr'ana) with the individual 
CPra*a-pramata) continues, the external tfM exists. The 



i fmi fwrt f 3 ^ ^ 9T 1 

' ^^^.P. 42 , q uoted,Ahhi.,p.90. 

2. ^rf^^w^vt^qT i 

fttf qftS^TRT tffa* W<ft «*wi 1 1 . 

dCH S.S.Va(V). 3. 190, 195-96. 
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moment the life -principle in held back, Kali, the ultimate 
reality, shines as such. This theory is said to be inspired 
by the Vajasaneya ASat^a. 1 

5. CQjaSLAXlCN EZYf&JXi KALI /JJjJ KALA 5AKTI 

It is in this context that an unconscious effort 
of the Kashmir Saiv a thinker to effect a definite correla- 
tion between Kali and Kala-Sakti cannot be missed. The idea 
that the absolute has no tinge of time, i.e., succession etc., 
in itself raises an anomaly as to how one would then account 
for the phenomena of succession in the empirical and objec- 
tive world. The question is valid only seemingly, because 
to say that the absolute is related to time simply refers 
to the intrinsic capacity of the ultimate to appear as the 
universe replete with the vivid and manifold content. Kali 
is the name given to such a dynamic ultimaey as, associated 
that it is with time-force (Kala saktl), manifests in the 
external realm the phenomena which, in the final analysis, 
are identical with Awareness. This integral dynamism emerges 



i. ^ 'wafornrre - 

3. 3. Vi, pp. 136-137, also of .S.S.V a (V),p.43. 
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as the principle of lif s -breath ^ e entire cosmic 

order. 1 It m«r, once again be pointed out, that the Kashmir 

Saiva concept of channel (Adhvan) is root.;d in that of 

Kali or Samvit (Awareness) as Prina and is originally 

divided in its double aspects namely, time and space to 

, 2 

which the later set of six Adhvans is traced. 

KALAGRA3A VIS-A-VIS PRANAGRA3A : Thus, one is in 

a better position to appreciate the Kashmir s'aiva attempt 

and 

to equate Prahagrasa rath halagrasa/ accordingly to define 
KaLasamkarsinl in terms of ?ranagrasa( devouring of the life- 
breath) . Constant effort at controlling the movement of 
lif a -breath (P^acaTa) leads to the complete mastery over 
it. And this Pranagrasa gradually paves the way to the 
attainment of the state of KalasamkarsinT, the principle 
of perfect Awareness, setting all the distinctions of Know- 
ledge aside with the logic that the Prana' s rise is condition 
al to and consequent upon rise of time. Time, therefore, 



t^ZT^r STXt^T STF^Mtf^ f^fT II T.A. 6.7-8. 

f^qiw^:f^^ *nw< 1^°^ 1 1 t.a.6.129. 

2. T.A. 6. 21-22. 
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beinG per se on unit of knowledge, remains a fiction so 

1 

far as pure Awareness is concern ed. 

6. ^PTPTi, VAT. /.jrVaLLAl'ICi: A3 S A^jARA^SP^-. 

KalasamkarsinI is recognised as Samharahrdaya 
in the scriptures 2 and is said to be the ultimate point of 
complete submission md utter rrithdrawil with absolutely 
no trace of the objective content. 3 In the context of 
Samvitkrama, the *eal ireedom is said to lie in realization 
of the transcenaemal subjecthood by tiding over all the 
Stagea containing reference, howsoever minute, to the 
continents of knowledge, viz., subject, object, 0**10 
etc. S v en th0 diverse remains s 'being'' in its 

prenatal (prior to external manifestation) condition, yet 
through its gradual identification - first with the grasping 
medium, and the., with the cognizing subject in the experi- 
ential form of 'I' with the 'this' element pushed back - it 



l. jrFTjn wi 4i kmutfr *f u i ftw; 1 1 

vrere^ ^pmswq 9 ^<C^ : tot* *r: i 

iHT*wW urcf^ffr a ?ft: 1 1 • _ 

nwtUri WWfrfrirf"! Sr^ **** w^*' 

T.A.V,III,p.221. 
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attains identity with the metempirical supreme subjecthood. 
In the conventional phraseology of the aystem,this %% 
merging in the ahode of Kala-Saiiikarsijii". This stage closely 
resemblos the state of *arama Siva in the recognition- 
school. 2arama Siv a , is the absolute, ultimate, supreme and 
fundamental reality subsuming all the categories both of 
knowledge and being."*" 

7. KALA-3AMCARSINI Ii, ThS AGA..A5; AMD ITS LATilR DSy^LO PAigJT 
AS AU^LKOLUSIVE ERBftgjlJg 

KHia-SamkarsinT is an Agamic appellation of the 
absolute. The Tantr aloka traces it to the Devlydmala 
Tan ^ ra ^ Originally this name came in vogue in the context 
of ia.ah5damar.oka Yaga which was datailed in the beginning of 
the said tantra. Unfortunately, this description is lost to 
us. In the passage, cuotod by Jayaratha from the tantra, it 
is described as the deity pa r ultimate (Paratita"). The deity 
corresponds to the Matrsadbhava of the Srlpurvasastra . also 
known as the i.£ilni vi.i avo ttara tantra, 3 This appellation 



1. 9q^T c^^lT^Y^T^rcr^tyrf^^ ; , 

I.P.K.4.1.14 
flcf^ y-T^WT ^r^HT^T yiRWt fac*?^«T * 

BHAS.(y) ,11, O.-307. 

2. T.S.p.27. 

3. ^Vm«^?frXT ^T<T% I T.A.V.,IH,p.206. 
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our attention to the perfect subjectivity *JM 
********* this state. The S «*m H 
another till the twelfth one is * ^* SS ° f 

gradual awaK*^* of pure sub 3 ecthood whereby the identity 

Free Awareness is attained. In the Asama 
this state is remembered as Vamesvari. 1 It V* ^ 

to mention, *£ta»*«*9*>« moVe ^ d ° 3S ' r8SU ~ 

iar mode that it would manifest and 9* ^ d throU6h 

twelve kali's only. There is, indeed, no ft**?** the fact 
that all the cognize -S at different levels are permeated by 
t&C It is a transcendental unitary entity looming large* in 
everything and yet evading suh-servience to succession and, 
for that matter, si^ltaneity or s upr- -succession. Salf- 
luminons consciousness is its real character which leaves no 
scope even for the trace of time, in other Mi, succession. 
Kali is, thus, necessarily pure because the element of succe- 
ssion comes up only in the impure realm. 2 As the totality 
of . ow er Proceeds from it, Kali is consiaered to he perfection- 



Sftfan *fowrr: 1 
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consciousness. The whole universe can bo exhausted in its 
three powers - The Transcendent (PaTaJ, The T ascendent- 
empirical (Paraparl), and the Empirical (Apara). The first 
one holds, beholds and manifests the entire world from Siv a 
down to earth as one with itself in the form of indeterminate 
consciousness or immediacy. The second one sustains this 
identity, yet at the same til» produces distinction as in the 
case of the reflecting medium and the reflected figure. The 
total mutual exclusion is due to the third aspect WOW as 
Empirical. Ail these three are clasped within as identical 
with itself by Kala-Saifcarsini. 1 It is also wholly responsible 
for manifesting an other similar triad. It is Para when it 
appears as omnipotence and freedom. It is Parapara when it 
wills to project world-order. It is Apara when it is essenti- 
ally of the nature of succession. 2 Prior to creation it is 
pure, i.e., untarnished by the formal categories^ subjects 
etc. 3 It is the perfect consciousness that assumes all the 
forms includins the twelve-fold order of awareness. It is 
the prius of the entire external and internal manifestation. 
All these logical constructions are essentially identical 
with Kalasa&fcarsinl. That a unitary principle appears in 



T.A.1.5.cp.V.Bh.(B. A.), p. 4. 

5, T.A., 4.148 and 176. 
4 ( Ibid, 4.145-146. 
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discrete units as different from itself is occasioned only 

lay its unrestricted freedom*- 1 - There is complete cassation 

o 

of 2II the sensuous and mental activities, " It is described 

as discharging two functions, namely e:xhihitlon of difference 

within itself and display of causal potency underlying the 

defending and ascending orders of - pentadic fUnotionallsra ( f iv 

acts) of the ultimate dynamism. It is, therefore, pictured 

aa the harmony of 3rsti and Bhasa, prime .and the final 

acts. It is consciousness -abode of harmony and the supreme 

4 

speech in nature. Since the entire objective pluralism 

including Vaha-Saktis (five streams of supreme energy) and 

sense- oowers is rolled back within its carton, it ever 

_ 5 

subsists as the transcendental subject (Para Pranata) . 

6 

The principle of female divinity is Itself the Lord Absolute. 



1. T. A. 4.147. 

2. ],i.P. (S) ,p.55. 

c 

C.t>,C..( coram), ,11, p. 48. 

4. grawg^sfl .. M^vf mmitf amfFivwfa 1 

M.P.(K),pj>. 54-55 

5. T. A. V., I, p. 11. 

C.G.C. 3.105. 
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3. KALI AHD S UDuftAVID^A 

in View of the metaphysical peripheries of the 
problem, an observation made by K*a»a scholars needs elose 
attention. This point may be found true of other allied 
systems alike. KSU-Mte^ !■ Rioted to have pure and 
perfect consciousness as its sole being. Kali has been 
adored as trie presidin e deity of Buddha Vidya (the pure 
knowing). 1 By implication it is 'Suddha .Vidya as such in 
the metaphysical context. Out of the dual meaning of 
'Suddha Vidya CD as an enu, and (ii) as an instruct to 
self-recognition called Sattarka in Krara phraseology, 
Kali is identical with it in the first sense, to this sence 
the Buddha Vidya is a most comprehensive principle and is 
different from its name-sake, the fifth psychic catespry 
of experience in the pure order. 2 In a similar vein the 
Bhairavi in the Kula system is deemed to be identical with 
'Suddha Vidya. 3 It has been argued that if the ultimate 
principle, in its immanent aspect, is to be explained as 
nothing but 3 elf-consciousness, this necessarily has to be 
in the form of pure experiencing C Buddha vedana) . 



1. C.G.C., 4.41; also see T.A.V., I, p. 10. 

2. Ibid, 4.43j comm., II, p. 202. 

3. P.T.V., p. 213. 
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9. kali as akakk ya 

Kala-samKaxsini, Kala-ksayaiakari In other words, 
as Anakhya or Anskhya Paramesvarl Is a supra-sequential 
principle that even curbs the tendency for the rise of 
time-constructions (Kala-vikalpa) . In mystical phraseology 
the same has been termed Kui a -rup a which is .another name of 
Anakhya. 1 It transcends the level of vhatever 'is' and 
'is not'. Kali's presupposition is a logical necessity, 
should we want to swim across the temporal phenomena. 8 The 
term Anakhya (indefinable.) means a state defying a name 
which is a result of the lo;ver grades of speech than Paravak. 
Though this is not of the m.ture of negation, yet it so 

oars. In the light of this, a DcaSfl: unique blissful ex- 
perience of self- revelation takos place for the Yogln account- 
ing for the Godly potency overflooding this state. At this 
level Anikhya and Bhasa, 3 reckoned as the thirteenth Goddess, 
do not differ from each other .and it finally emerges as an 
all encompassing principle. 4 In the agamic tradition the 
existence of variety of divine forms i n order to serve various 



!• ^NWT^ | . Quoted, T.A.V.,I,p.9. 

2. B.U.(conr.i)., p. 3. 

3 * iS^-t ^J* 1 ^ 3 * af e "sed generally a s synonyms for 
Tlrodaana and Anugraha, the two functions of Absolute 
Here they are used not in functional sense, but in the 
sense of ultimate Reality. 

4. M.M.P., p. 104. 
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ends is due to the agency of Krama (succession). All this 
variety vanishes in Anakhya and subsists as absolute unity. 
This is a sequenceless and transcendental realm. It Is 
experience, pure and simple. It is Anakhya, Avyapadesya 
and Anajiiiaka 5 singly "because Language fails to describe it. 2 

10. KALI A3 a AH A B3i A I RAV A -C AM DO -GR A -GHO RA -K ALI~ 

' " ' " " — -.■! — ». W^,* . —^ ■■■■■■ — ■ „ ■ „ .,■■ 

This naturally explains as to vAiy the Mahabhairava- 
Candogra-Ghora-kali, a name given to Anakhya in mystical 
context, is decided to be the ultimate. 3 This state abounds 
in the ontological unity of the categories of experience, 
e.g., subject, object and means of knowledge as well as 
the cognition(as self -consciousness) that revel in the variety 
of forms. 



I 



11. KALI A3 HS DR A -ftAU ORBS - VaRI AND VXOMk~?AMESVARI 

Rudraraudresvari is another name given to Kala- 

* — 4 

Samkarsini. The term carries an esoteric and mystic 



1. This idea is amply expressed by the following averse 
<5f an agama : 

f^y^Tra'w vit sft reefer f^mr 1 1 * 

M.P.(S),p.39. 

2. T.A. V., Ill, p. 132-33. * 

4. ^■Rr^-swW c PrfqT SstUsqfr I M.M.P.,p.92. 



reference, though its philosophical meaning is no less 

significant. In Vrnda Cakra it is the Sixty fif *h principle 

that is embedded in all the si^rty-four aspects. 1 The most 

common phrase dealing with its character portrays it as 

presiding or ascending the highest tide and the state of 
2 

harnony. It pervades even the first of the five Vahas 
headed by Vyomavame svarl . ° Even the faintest residual trace 
is not found in it # Hence it is 'lean 1 (Krsa) or lean-framed 
(Kr^atanu). 4 The twelve-fold creation is attributed to 
Kaia. In the sense-world the twelve -spoked emanation includes 
intellect and raind also. These twelve merge hack into ego 



The majority of authors, who have dwelt on tne five 
vahas, are inclined tc believe that the KaLa-saEikarsinT 
is the highest category of which Vyo:iia-Vamesvari is the 
first sprout ( cf .V.Bh.V. ,p.68) . The identification of 
Vyoma-VamesvarT with Kali ( cf.Ahhi. , pp. 506-509) seems 
possible only in the view of Abhinavagupta (and of course, 
those who follow him) v/ho on the testimony of his own 
Krama Stotra believes in the ultimacy of Mahe&vara. Thus 
Kali" comes to be His power. 



1. 



.. .P., p. 194. 



a 



3. 



the Krama system, the first or Wis rxve vauas, *s 
from the Varaosvari of the Vamakesvara or Tripura system. 
KaLa samkarsiri! has been identified with the latter. 




• . A.P.CT); 7.57. cp. 

*^f%cj PWftPWftMWn <65!T ^gcTT II C.S.(LS) # 39 
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(Ahamkara) $ tba thirteenth principle. This Ego replaces 
Rudraraudresvari in the sense -kingdom. The last of, the 
sixty five aspects it is the highest and cones to he deeded 
as 'rest' (Visranti), since the gradual elimination of 
succession is finally accomplished at this point. It is the 
su-orerae QraGe r the highest principle described as Akula- 
rirbini""in atystlo parlance. As soon as it shows its predilec- 
tion towards concretization it leads to the emergence of the 
Kala-pancaka, known as PanCa-vahas also, led by Vamesvar?. 

12. KALI~A3 THE SEVEN Ti^TH DEITY: IT 3 CiiTOLOGICAL 
SYN THETIC AND ANALYTIC ACffTIVTTY 

The Kala-SaAkarslnT hi s been called Sodasadhika 
or Saptadasikala". 3 The entire universe is reflected v/ithin 
it .and is, therefore, identical with it as a reflected 
figure is with its reflecting medium. The idea is echoed in 
Pratyabhi jna'also. 4 This seventeenth power is reflected in 
Dhasa"i the fifth afld foremost aspect of the absolute's 
functional ism. It is pure indeterminacy. The sixteen powers 
for:u the content of ephemeral multitude while the last 
one constitutes their prius. Thus the seventeenth power 



1. m M.P.(T), 7. 51-101. 

2. V.Bh.V.,p.68. 

3. M.lvi.P. , pp. 105-6, 184-185. 

4. Bhas, II, pp. 135-136. 
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stands for both, the immanent and the transcendental 
aspect of the Godhead. This unitary principle breaks into 
true -effulgence ana self -awareness (Prakasa and Vxmaraa 
respectively). It is the unison and harmony for both and 
is alluded to as Bhairava and Bhairavi or 3akti and Saktiman 
analytically. Thus it refers to the ontological synthetic 
activity anu the ontolofcical analytic activity of Kali. This 
is vjhy it is called a Yamala principle. It is the fundamental 
source of the fifty letters of the Indian alphabet represent- 
ing the ideas basic to the constitution of the world as well 
•as of five flows anci all the niystic circles standing for 
the categories of experience and their totality. Thus 
the Seventeenth principle comes to be an alogical, metem- 
pirical principle explaining as it does how the vjorld of 
duality comes into being from a monistic source. 

THE 

13. THE KEYNOTE OF/KRAivlA SYSTEM 

A point desevves our careful attention. The entire 
metaphysics of the Krama is a journey from the grossest 

determinate state of the logical construction to the per- 

That the 

feet indeterminacy. /aeterminacy must be transcended; logical 
construct must be pierced through, is the key note of the 
system. It is in the nature of things that the purification 
of the determinate experience is strongly advocated. The 
•tv/elve, sixteen, and sixty -four-spoked wheels presided 
over by the KaLa-Samkarsini are, in simple language, the 
vehicles of the levels of experience ranging from determinacy 
to the indeterminate ultimacy. 
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14 ■ k -^ 1 ! A COiffiAaATI '/JS LOOK INT O THE COG NATB T iUTTHIC 

A DlfpaSSietJ : The Perfection of the Lord viiich 
is Perfect Awareness or Intelligence has "been accorded num- 
erous nomenclatures such as 3panda, Kula, Saciarthya, Unii, 
Tris'ika, Kali, Karsini, &to m ^ in ths aT._iama3 bringing forth 
their specific Character and career, The entire universe 
of "being can "be summarily disposed of under three powers, 
viz., Para, Porapara, Apara. The ultimate powar (Para) or 
Perfection ^vjhich grasps the trinity as identical with itself and 
is known as Para,, iviatrsadbhava ma ^ 0_akarsini and sq, on, 1 
only goes to reflect the substantially common ground covered 
by the individual systems. 

A close look into various tantric lores reveals 
quite a few interesting parallelisms. TripurasundarT of the 
Va^ake^vara sect, Sara of the Sara system, Kauliki or Visarga 
of the luila system are the counterparts of the Kali or Kala 
samkarsini in the Krama system. Abhinavagupta In his 

a 

Tantrasara tries to reconcile the various epithets and 
appellations *ac corded by 4sainas that these adjectives etc. are 
end-oriented. These parallelisms are carried to their 



1. T.S., pp. 17-18. 

2. T.a. 3.67-705 3.143, 146; P.T.V., p. 144; V.U.V. , pp.28, 105. 

3. P. 27. 
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farthest liiuit. . According to Sivopidhyaya the s-inreane 

divinity of the Krama system finds its coiwteroart/^ a Jna ~ 

parauiitjf of Buddhist Tantricism. Apart from this affinity 

the Buddhist Tantricism also talks of Prajna'or Kail and 

conceives her as the spouse of the Lord - the Lord Absolute 

of Karuna Sunyata. It appears that all the tantric sects 

were interknitted by a close affinity of theses and themes. 

This offers a remarkable field for future research. The 

point is further corroborated by the profuse similarity 

of diction in the presentation of respective deities as 
3 

ultimate. For instance, Trioura is described as a uniform 

continuous principle of self-consciousness transcending all 

barriers of time, the most pervasive category. Visarga or 
... - the 

KaullKl is represented as/ Seventeenth crest (KalaJ and is 
said to be Akularupa. Like kahesvara of Recommit ion-school, 
Kali too has been identified with Pratibha. This equation i s 
echoed by almost .all the authors in their respective spheres. 
Agreeing with each other with regard to fundamentals they 



V.Eh.V.,P.141. 

2. Cf. cnT^ ^PSttTCT HTfWrq, ^oHTo&TT*Z(Tq, p. 160. 

3 " 2534o5' V *' PP * 6 " 7;M * V * V * ,I * 889 * 8945:P4T * V * 5P * l645T - A * 3,67 » 
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all declare that each of theia constitutes the supreme realm 
of experience and. existence and is the original source of 
vfcatever comes within the ken of our knowledge, experience 
and existence. Probably the genesis of their mutual distinc- 
tion lies not so much in their respective metaphysics as 
in their practical aspects. 

15. TjfE_TVip LIN3 3 OF PICJGHT OWING TO DIFESagN Ca IN 
EMPHASES 

Though no ontologies difference between Siva and 
Sakti, Prakasa and Vimarsa is maintained and Saraarasya is 
declared to he the fundamental character of reality-where 
all divcr-sity i s reconciled in unity^slight predominance 
of either aspect makes all the diffsrence and answers the 
exist/fins variety of approaches towards the realisation of 
the Supreme principle. Thus all the parallel concepts, 
representing as they do several lines of thought, 0an be 
divided into two groups, one emphasising the luminosity aspect 
apd the other the awareness aspect. This divergence is clearly 
descemlble within the fold of Krama system. One group 
leans towards §iv a or Prakasa aspect as the ultimate and 
treats KaliTas subordinate to tne Lord, while the other 
takes Vimars'a as the most fundamental and thus elevates Kali"" 
to the Supreme position of the Absolute. 

16 ' KALI; A CUL MINATION OF VARIOUS PHILOSOPHICAL OpjfGgPTg 
OF TIME : i 

It may not be totally out of the context to suggest 
that a study of the concept of K&1 a s a supreme metaphysical 
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and sole ontolosical principle in the Krajna system "brings 
the student to the threshold of an interesting ohas^ of 
the history of Indian Philosophy. On the one hand it 
brings out tha latent hut close correlation sflJOng the 
cognate tantric creeds which still call for a scientific 
and thorough study in their proper perspectives and, on 
the other, emerges as a culminating point of various 
philosophical concepts of time-force Ucala-saltti) and mythi- 
cal accounts of the same as a trans empirical catesory} 



1. Qt, Atharva-Veda 19.53.5 (Kala-Sukta) and 19.54.6, 
liund,aka-Upanishd l.£4-; 6 (perhaps contains the first 
ever reference to Kali) ; C£ta"11.32; Gaudapada-Karika 
on i.^andukyopanisat JL.1.9; Visnu -Parana 1*2 & 1.2 24* 
Ahirbudhnj^a Saraiilta, vii.5,6.* 'etc.etc. "" ' 



CHAPTER three 

DYNAMIC ABSOIUTISM 

■ 

(A study of the £bsolutic dynamism in all its aspects^ e.g., 
ontological, epistemic and esoteric, vis-a-vis Ore five 
cycles^ namely, Srsti, Sthiti, Samhar a , Anakhya and Bhasa^} 
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ft 
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* * t 
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1 # PRELIMINARY 

m 

The Krama system gives a system of dynamic absolu- 
tism in which the Absolute, out of the necessity of its 
nature as consciousness spontaneously moves itself through 
its will-power, ana ultimately splits itself up into the 
subjective and objective order , But, as this emanation is 
an emanation of the self -evolving thought, there cannot 
be anything lite outside or inside; yet, such is the mode 
of the emanation that each individual self seems to perceive 
an. objective world before it, "The ultimate principle", to 
quote Dr. S.*uDasgUpta, "is pure consciousness endowed 
with self- spontaneity, and it is this self- spontaneous 
consciousness which manifests itself as psychological 
categories and as objective data side by side, and this 
makes the whole world of mind and matter with all their 
developments essentially spiritual in nature/* 1 rt The world 
of matter and that of mind are then both equally spiritual, 

only their spontaneity is manifested in different grades 
2 

of perfection," 

The perfection, in the system, means harmony. The 
absolute, ultimately, has been conceived of as a melting 



1, Indian Idealism, p.XXJII. 

2. Ibid, p. 194. 
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terminus of opposites and contraries. 1 The Krama system 
does not hesitate in claiming that the Universe of our 
discourse or any section of it - Including the experien- 
cing subjects - cannot enter on the stage of harmony, 
until it has exhausted all forms of opposition 2 reducible, 
in the system, to the •I 1 ana the 'this 1 expressions. * And 
the result of that harmony" , we may quote with profit the 
words of B.K^MaHik, "must be unity, as it is unity that 
alone can represent, the realisation of common purpose, the 
sine-qua-non of organic life. If harmony must mean that 
different centres taking p&rt in it must imply a common 
purpose, ana if different centres can only function to 
realise that purpose, there must be a stage to represent 
the realization of that purpose. Harmony without that rea- 
lisation has no meaning and as the common purpose is bound 
to be monistic and singular, the realisation is bound to 
be mcrax a unity?" Though these words have come up in the 
context of his own metaphysics, they sound aptly meaningful 
in the present context also. 



K.S.UKS. 

2. qfr#?THTRT3 ^Wf^fs^SW I K.S.UK8 

3, The Real and the Negative, p. 467# 
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1 



The Krama system comes out with a momontous con- 
clusion and approximates tc the most modem metaphysical 
systems of today. It is the mind (consciousness) and, tor 
th«T matter, the universal mind, which is the ultimate 
unchangeable reality. But the Krama would nsver take it 
as the subject as opposed to what is called the object. 
This equation, Krama must warn, consciousness -reality 
should not be interpreted on the lines or Advaita Vedanta. 
Consciousness in Aavaita Vedanta is simply a subject, though 
ultimate, and contentless. Nothing can be deduced from it 
except by introducing another concept known as Mayi, which 
too, is wholly inexplicable. 

The Aavaita thinkers cannot argue that though we 
cannot deduce anything from the ultimate mind it is not for 
that reason without content, it is endowed with a rich 
content, though indescribable, because homogeneous. The Krama 
is logically more consistent. To say simply that I feel 
to oe a positive content is one thing, to say that it is 
positive because other truths can be deduced from it is 
another; and every rational enquirer will prefer the latter. 
It is here that the Krama metaphysics has a rational bias, 
and constructs the episteraic ana mystical superstructure, 
whatsoever, on the firm ground offered by the rational stand 
it has taken with regard to the nature of reality. Krama is 
not opposed to the idea of reality as ultimate aubjecthood 
or mind. What it is opposed to is the conception of the 
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ultimate subject as contrary to the object. Reality l a not 
negative, that is, it is not without a content; it i 3 
rather replete with content. 1 All other truths can be 
and are deduced from it. And these deductions are truths 
by virtue of their being deductions from the Supreme Truth. 
They cannot be otherwise. These deductions are guaranteed 
by the inherent dynamism of Reality, thereby ruling out 
the the adhoc Introduction of any concept such as May a. Even 
the Maya itself in the Krama system is a deduction from the 
ultimate implying that the object, the 'this' element in 
experience, is not opposed to the subject, the <!• element. 



HjSSSS W 6 ? lear why the ^sna thinkers take the 
Advaitin's concept of Brahman as negative in content 
or structure. They do not stop here, but go further ^rf 
even treat the advaltins on a par with thf flSSdhT 
^unyavadxns. Both have been assigned the AnakhyTstaffe 
in the Krama hierarchy of objective emanation - ^ 

M.M.P. fP . n# 

^♦J^f assignment which involves indirect critici<wn 
of the two systems holds good in the figurative sent* 
only, otherwise the sfchya or Anakhya gtSS Of Kr^Ld 
that of ^unyavadm and for that reason that of XaiSi 

***** * ^ mrfsfa & im^f^rr 

* 

V.Bh.V.,p, n0 
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Instead, the former i s deduced fro* the latter, were it 
not so, the harmonious realisation would never he possible. 
If they are opposites, they are so in the limited sense 
only, viz., in constructing and working out the system of 
the universe they act as opposites only to let their oppo- 
sition vanish in the final realisation. This is what 
harmony implies. The whole process of Samviccakrodaya 
(rise of the cycle of awareness), which constitutes one of 
the nine most important features of the Krama system, 

is directed towards realisation of that harmony 
where the ideal stands actually realised by all the centres, 
subjective and otherwise, participating in this great 
project. It is why, the Krama thinkers are never tired of 
repeating, the ultimate, i.e., Kali, is called Perfection- 
consciousness and the whole universe can be exhausted in 
its t*ree powers, namely- Transcendent (Para), Transcendent- 
Empirial (Parapara) and atrial (Apara), 1 that assume all 
the f or ms including the twelve-fold order of Awareness, and 
suggest how the self- apo ntaneity manifests itself in varying 
grades of perfection. Since what W e encounter in the begin- 
ning of our quest for Heality la the graded perfection 
alone, Krama system enjoins the gradual course of self- 
realisation thrcugh the successive purification of determinate 



1- T.S. , p.28. 
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thought -construe tions ( Vikalpa-Samskara) . The Awareness- 
gycle (Samviccakra) comprising twelve Kails amply demons - 
trates this initial aspect of the system. 

2. RELEVANCE OF THS PRESENT TREATMENT TO 3AKT0PAYA AND 
ITS MCTaPHYSIUS 

i 

As has already been mentioned, 'Saktopaya, that is, 
the Krama system is a name of a very wide range of spiritual 
pathways that lead to the final attainment. Out of this 
group the three, namely, 'saktyaviskarana (recognition 
through discovery of intrinsic potency), Krama-Catustayartha 
C four-fold factionalism) and Vikalpa-Samskara (purification 
of determinate construction) happen to be the most impor- 
tant. All the three incidentally find full expression 
through Samviccakra or the cycle of Awareness which is going 
to be discussed presently, since all the three are tele- 
ologically oriented to reach the common goal- indeterminate 
ultimacy- y their agreement in detail is not only Intelligible 
but natural also. 

2-A. tAKTlAVISKARAffA 

Let us begin with the process of 'saktyaviskarana, 
a phrase borrowed from Utpala together with all its 
associations ( ?Rf^nt^^T«T Sc*rf«rafa?*~& I.P.K. 1.1.3) . 

According to Ksemaraja, who must be credited with adding 
this Upiya as 'sakti-Cakra-Vikasa (expansion of the power- 
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cycle) to the Itinerary of 'SaMopaya, whether it is the 
transphenomenal order otf the phenomenal one* the Divine 
Essence always retains its authorship of the five -fold act, 
via. Srsti ( emanation) , Sthiti (sustenance), Samhara 

1 

(withdrawal), Vilaya (concealment) and Anugraha (grace) . 
The equation, in this respect, between mmdaxie and trans- 
mundane manifestation suggests that the ultimate principle 
carries out the five processes even in Hie condition of 
Samsara* This authorship of the pentadlc functional Ism 
occuring within one's own personal experience, if pursued 

steadily with firm understanding, reveals the true nature 

p 

of the absolute, i.e., self, to the seeker. What we call 
Jivanmukti (liberation within life-time) is not something 
adventitious, but consists in knowing the universe as an 
unfoldraent of one's oiwn essential being. This aspect of self- 
unveiling is characterised as ^aXtyaviskarana* 



i. OT!f*t eras q^&wfr ntfs i 

P.Hr. 10. 

yfl^mTf nr&^m ^t^^ >tf^rcPiT3 \ 

i 

Ibid, p.63. 

Also see M*M.P. ,p,100. 
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2-B. KRAMA AS PANUARTHa a jgjj UAIUSTAYARTHA IDENTIF IED WITH 
FIVE-FOLD E UNOTIOhiTfar, n p rag ULTIMATE 

The unusual attention, which the present system 
has focussed on the fivefold function of the absolute in 
both realms, has won for it the title of Catustayartha and 
Fancartba. 2 

It is Catustayartha, when we leave out the fifth 
function, i.e., dispensing of grace (Anugrahitrta), as it 
is nothing but becoming the Absolute itself. And Pancartha, 
obviously, includes the fifth one also. W e shall see, later, 
that these are instrumental to the emergence of the Awareness- 
cycle or the cycle of Powers. The point, a t issue, merits 
consideration in a wider perspective and greater detail. In 



i. ?r: i t.a.v.,i. p .iso 

Quoted, Ibid. , p. 45 



W. M.P.,p.63. 
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the last chapter various meanings of t&e root Kala, such 
a3 Ksepa, Jnana, Sa^hyina, Gati and Nada, have been brought 
to our notice. All of them are identifiable with these five 
acts, viz., Srsti, Sthiti, Sahara, Anakhya or Vilaya and 
Anugraha respectively. Similarly* it may be noted that in 
their nature and structure they anticipate Iccha, Kriya, 
Jnina, Ananda arxi Git, respectively^ 2 two equations, 

if kept in mina, woula facilitate us to understand their 
character and mode of behaviour even with regard to the 
part played by them in the epistemic context. Gonsequently, 
the sub-equations of creation (Srsti), sustenance (Sthiti) , 
withdrawal Oaya), etc., with ttie knowjftle *, the means of 
knowing and the knowsr respectively should, therefore, cease 
to baffle us. 3 These five acts have been differently termed 
in the several schools of the Krama system owing to their 
affiliations with different Pithas. The most popular nomen- 
clature comprises Anakhya and Bhasa for Tirodhana and 



1. Cf. ibld.,pp.60,63i K.S.U)a4;, see *** tte f|ll«rtg6 
verses which are quoted by tltjfcWftj to M.J?.(S) ,p.45. 

ewWr sVru w totsw: i . „ 

in Catustayirtha'Ananda is dropped and Anakhya coincides 
with Git.' 

K.S.(A).10. 



2. 

3. 
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Anugraha respectively, the first three terms remaining 
unchanged. Similarly, in another tradition Atti, Tr*rti, 
Prapti, Virati ana Vi'srahti replace the usual phrase 1 of 
Srati, Sthiti, Samhara, Vilaya and Anugraha. Yet other 
traditions supplant these with Udaya, Avabhisa, Carvana, 
Kalagrasa ana Visranti* as we ii a s Abhasana, RaJcti, Vimarsana, 
Bijavasthapana and Vilapana respectively. 3 

Since the entire metaphysical base of the Kraraa 
system is realisation-oriented, these functional concepts 
will he examined with reference to the empirical subject 
ana his world of objective experience. Let us take, for 
illustration, the case of the perception of a post. When a 
person rivets his eyes on a post, his bare inclination to 
do so amounts to 'creation- of the object (i.e. post). 
Creation consists in taking an object (post) as distinguished 
from the other (i.e. pitcher;. Persistence in such a cog- 
nition, even for two or three moments, brings out the 
phenomenon of sustenance; because sustenance is netting but 
the staying on of the object in the same condition. But 
the moment he diverts his attention from the previous object 
(post) to a new one (pitcher,, the previous object is said 



L M.P.(S), pp.41, 42. 

2. Ibid., p. 42. cp. S.P., p .48. 

3. P.Hr. 11. 
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to stand absorbed (Samharaj am the fresh one, In question, 
created. Yet, there la an intermediate or transitional 
state caused by the transit from one state to the other. 
This is called the fourth state, i.e., Anakhyi castin 6 
aside all the objective association, a aa i 3 saia to be | 
characterised by pure consciousness. In our Case mg 3%& ^ 
marks the transition f r0iI1 the diversion from the^Xaf/- 
the cognition of the pitcher, how comes Bhasa (The Light) 
which, though immanent in .all these processes, claims 
immunity from them. 1 

These acts admit of one more explanation as well. 
It is common knowledge that a post is usually made of 
wood; yet, on the occasion of the post's perception, we 
are not necessarily conscious or its having been manufac- 
tured out of wood. Hence, when a post is perceived as a 
post, its latter aspect (i.e. being a product of mod) 
remains unnoticed and similarly, when the latter factor 
is taken not© of, the former one recedes to the shade. 
In each case, whichever (of the two) is perceived is created 
while the remaining one stands withdrawn. But the complex 
perception of the post a s a* whole, e.g., a post> 
in which both the factors are called upon to render tfteir 
part, marks out the state of sustenance, because the indi- 
vidual brightness of the two cognitions i 3 for the time 



1. M.M.P., p. 53. 
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being lost tt te aala confiscation, once the o bJ . ot 
-atever he the ease, h. a se rvea lM p^, the Qe ^_ 
»inat* conaciouaness - . tUs ia a ^ . ^ 
period of ^ la tooim „ ^ 

follow „ ihe state or realisation of the aelf-^^, 
Of the Ultimate tt.oh.ht called Bhaaa'. 1 It „ „ thls oon _ 
text that a reference m he ^ to Kssmaraja's observa- 
tion*. ' According to hi„, transcendental consciousness 
*tt. enters lnto ^ ^ of ^ ^ ^ ^ ^ 
process of self-,^^^ ..^ ^ ^ 

etc., ap^ar i„ dsftaltc ^ ^ ^ ^ ^ ^ 
to appearance In definite apace and «* et0 „ u ls Hls 

act of emanation (Srotrta"); ,vith reference to «m» 

7 ^ Lo appearance 

in a™«ier space and v» etc., it ls Hls act of , lttdrawal 
or absorption (Sactoartrta, , »ith inference to the actual 
continuity of the appearance of hid. etc., it is Hia act of ' 
maintenance ( SthiDaka-m »• . + ~ 

areata) ; act of concent < Viiaya*artrta) 
consists in making the n -hi B ^+ * 

8 6 ° bjeCt ap ^ " different and that of 
dispensing grace (anugraha) n B= ^ 

grahaj lies in appearance of everything 



1. M.M.P. )P . S3< ' — 

cranes ta WpUtion'or^occeS SSJS^"" 
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as essentially identical with the supreme principle of 
self -effulgence. By taking another illustration, in which 
the perception of the yellow follows the perception of 
the blue, the idea may be made still clearer. Suet: a case, 
at the outset, would present the percipient as withdrawer 
C3amharta) from the point of view of the cognizer of the 
blue already manifested. But the same would mean creatorship 
for one who is perceiving yellow being manifested. Sufetainer 
is he with reference to the manifestation of distinction. 
He exercises concealment with reference to the object whose 
impression the heart has retained. He comes to be known as 
dispenser of grace in view of his letting the world, which 
has been reduced to a germinal form, i.e., memory etc., 
identify itself with pure awareness. These very five acts 
have been differently termed in the Krama terminology, e.g., 
manifesting (£bhasana) , relishing or attachment (Rakti), 
self -realising (Vimarsana), settling of the seed (Bijavas- 
thapana), and liquefying (VilSpana) respectively. These 



Sp.S.,p.l2, also see M.P.(S), pp.44-45. 
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have "been reinterpreted in terms of perceptual functioning 
of the senses. 3 Thus, from the exclusive Krarna pgint of 
view, whatever appears through the successive functioning 
of the sense -divinities is, so to say, emanated. An object, 
thus brought forth into appearance, is saia tc "be sustained 
in experience by the Sthiti-devT (maintenance -goddess) so 
long as it is enjoyed by the particular cognitive sense. 
It is withdrawn at the time of confident grasp, viz., W I 
have known the object." However, when in the process of 
withdrawal the object of experience generates various inner 
impressions of doubt, i.e., contraction of nature, it is 
pulled up to the state of concealment (vilaya or Anakhya) 
by making it acquire the germinal state of the future crea- 
tion. *j©fe* When this world in the germinal condition is held 
back inwardly, and anything else that figures in our exper- 
ience at that moment is brought to sameness with the 
quintessence of the knowing self, through the processes of 
Hathapaka and Alamgrasa (that refuse to tolerate any deter- 
minate experience ana existence as separate from conscious- 
ness), it is regarded as the state of Anugraha. In other 

v/ords it is the attainment of perfection, an outcome of 
2 

supernal grace. 



1. Ksemara j a aids - 

Ibid, p. 64. Curiously enough, Jaideva Singh translates 

^fN^TPfc^T as 'from the point of view of the highest 
end' which is not substantiated by facts. It simply means 
"from the point of view of the Krama." 

2. P.Hr., pp. 64-66. 
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Kaemaraja takes up this problem In detail in 
his Snanda-Sandoha written with the sole purpose -of 
explaining as to how this realm of 'sakti-Cakra-Vikasa 
contributes to the self -recognition. 1 The five-fold func- 
tion of the absolute is raison detre of the world. But does 
it not come in conflict with the established Kraffls view 
that the various phenomena of creation and destruction 
etc., of the universe are brought about by their respective 
presidins deities ? For Ksemaraja there is no discrepancy 
hetween the two views. His interpretation of the phrase 
-Sva-'Sakticakra-Vibhavam " (Sp.K.l) in his Spanda-H irnay_a 
leaves no doubt on this score. For him, the Absolute, 
Manthana Bhairava (be it noted that Ksemaraja agrees with 
Abhinavagupta in holding the supremacy of Mahesvara), is 
the source of the entire cosmic sport embracing, creative 
activity, manifestation, enjoyment and absorption which 
all proceed., from the cycle of twelve divinities, such as 
Srsti, Rakts, etc., the presiding deities of creation etc. 
But., while these divinities perform their functions, they 
do so under the impact of a close embrace of the Lord. 



1. Sp. S., pp.16-20. 

2. Sp. N . , P.6; cp. 

K.S.(A) .28. 
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This fivefold functional activity of the absolute 
has a consistent and uniform flow aJid is revealed to 
those alone who are endowed with tremendous spiritual 
awakening. 

3. SR5TI-0AKRA : CYCLE OF URJATIQti 

We may now switch over to the other margins of 
the Five Functions. All these acts, functions* or states 
of the absolute agency have been conceived, in their own 
right, as constituting the five cycles (caXras) all going 
by their respective names. These cycles, in the esoteric 
language of the system, reflect the flow of Universal ener- 
gy as a continuum. Hence mutual pervasion among them is 
not ruled out, rather it is accepted to he the self -evident 
inference from it. Their acquiring of the individual name 
depends on predominance of the respective function over 
the rest of them* 1 Though each act incorporates the 
semblance of all other acts, the predominance of one 
implies the emergence of the variety with regard to that 
one only. 2 Without looking deeper into all these cycles, 



M.M«P. 3 p # 101 



54. 



Sttltt, Baifcara, l»*Wi end Bte3 » " tBe , , 

Lu« * Kri.a ^ um. — <-~" ^ 

L-i cm.. — « «, »- ~™ «»— - - ^ 

of an unruffled and calm 
Uh - Q ; on the analogy ol an U1U - 
13 knovm as Bnasa. 

in* to it contact wm air, it « * — »- 
surface owing to 

L succession. Thus creation is said to he the synthe- 
acts in succe,sio gestation) , 

sis of five processes, namely Udjo S a, 

ol , Qhinc ) Atraa-vila ;ana C self - 
Carvana (chewing or relxshxng), A tm 

defying) and Nistarangatva (waveiessness) . All of us, 
liquefying) invaria biy associated with each 

the empirical subjects, are xnvaria ly 

Ma For example, the faction of a potter 
of these processes. For exam** » 

raM „ anaivsed. in *. f*.* stance, he set, reao, * 
Teate external „hat «• - " ' 

1, Udyoea. The idea sieves a concrete shape »ith 
aid o £ a Stic,, *ecx am other instants. This » 
Ha. in the ^ instance. ~ 
„ MrTlM or .any a purpose, he constant,, tahes the oh^ot 
: 1 «, This is called ^ - — « 
* cause Cartha^a, ■ «" "~ I",- 

IBia „ the rourta inatance »o- aa * 
tte W ana stass called Nistarahsatva, *e„ even 

* hv the tx>t vanishes. And 
of the nurpose served by the po^ vtu 
the memory or t,ne yuxp^ 

[ thus, thoush «- Bh-asa is Kra^a Csuccession, . 

' appears to b. successive due to ita inherent 
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freedom. The cycle of creation is said to consist of ten 
crests or aspects (KguLas) with reference to the five 
processes described acova and their agents* In the mystic 
terminology they are known as Yonis and their Slddhas, 
These Kalas reflect the absolute's first propensity toward 
self- concretion, 

4 € 3THITI-0AKRA : OX CLE OF SUSTENANCE 

How we come to Sthiti-Cafcra* the cycle of suste- 
nance. Sustenance consists in continuation of the emanated 

2 

until the aesire to withdraw them has arisen. It has 
twenty two aspects, namely, (1) four lords of ages (Xuganathas) , 
uvho preside over their respective spiritual seats (Plthas), 
are known as doer (KartaJ, knower (Jnata), re solver 
(VyavHSita) ana conscious or Aware (Ceta) # They are respon- 
sible for the rise of different worlds under the various 



1. j4.iLP.jP.lOl5 The views expressed by Dr. Gopinatfa 

Kaviraj In his ^ (pp.80-91) 
are taken from M. M* 

2. IDid; ivi.P.(S), pp. 112-114; M.P. (T) 8.7 - 

M.M.P. , pp. 102-3. 
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states of experience namely, wakeful, dream, deep sleep 
etc. To these four the number of their spouses, the 
presiding divinities of those Pithas (Odqyana, Jalandhara, 
Purnagiri and Kimaiiua) may also he added. These four are 
known as Krlya C activity), Jnapti (understanding) ,Vyavasiti 
(resolving or determining) , a™ 1 ,Jlti (ccnscousness) . All 
these are assigned to the head-wheel ('sirascakra) .UDNext 
come the twelve princes (REjaputras) that live in hexagon 
(Satkona) of the heart and form two groups of six each. The 
former, known as Sadhikara (with authority) , includes 
intellect plus five organs of action; while the latter, 
known as Niradhlkara (without authority) comprises mina and 
live organs of intellect. 2 (Hi) Ana, in the centre of 
that hexagon are seated the two, i.e., Kulesvara and KuleWi 
that stand for «ego« (AhamkEra) and 'egoity' (Ahhlmana-Sakti) . 
This completes the total aggregate of twenty two aspects 
which lie at the root of self's emergence as the multitude 
of forms. The lords of the ages impart significance to 
this cycle*' 



1. M.M.P., op. 102-3; also see M.P,(S), pp. 114-116. 

CO. 0.2. 43. 
M.P.(T).8.12. 
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5. SAAHAriA-OAKhA: CI'CLg OP WITHPRawaT. 

The sustenance- cycle i 3 succeeded by the Samhara- 
««*ra (i.e. Cycle of wlthdr . awalJ # Withdrawal Conaists ^ 

holding and drawing the oblectq . th, 

oDjects - the externally manifested^ 

traces (Vasana, potential of the future oreatloi 

Here the eieven Kalas ha : ,p m u> * M -..or*. The 
(Ahaaagra) represents Antahka^a (internal vem, viz 
«— . Buduhi ^ t<utan as ^ 

This, to g ethec n ten sense-„ rgffll s, accounts for the eleven 
sa^ara-saictis (potencies of withdrawal} ahich e m e rB e after 
census th8 taxmaFt „ thls lev=i) ^ ^ ^ ^ 

subject (because without this the concept of lUdtM 3utJe<!t 
is aeanlnsless,, sense or gM3 as the 0 f to owle ag e, md 

the objects of these senses as too**.. ^ Kal - 3 „ 

nothing but those asoectc, n f tv,o -i + • 

e aspects of the ultimate dynamism viiich 

Stand for the internal granp of this triad. 

The notion of ,leven Rudraa, in 'Saiva and Hindu 
P-theon, may be easily ^retood with reference ^ ^ 
Samhara-^tis.2 A11 ^ three cycle3 f ^ ^ 

' o^^oJ^ne^phS^S m^ Pr ° blera ^ Point 

117-118. aipnaDatical matrices of. i«.P.(B) # pp, 
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modes of self -adoration characterised hy indeterminacy. 
The main objective of these cycles is to make an allowance 
for all the spiritual aspirants, who have come up to the 
respective levels of these cakras with an unflinching mental 
attitudes, to have for ever the process of time nullified 
(kalagraaa) at ail the different levels of e^oerience. 1 

5-A. 1KB SIGNIFICANCE OF 7112 BfTO CYGL iSo ;e + g. SR3TI, 

— — — —~ — *- 

STEITI AND SAjMAftA 

the _ 

The author o f/ laahanayaprakasa giv;js sufficient 
hints to the effect that a controversy prevailed amidst 
the suh-schools of the system with regard to the utility 
and efficacy of the three cycles. The controversy reached 
the touching heights, ana one of the schools actually went 
to question the very merit of propounding the concept, 2 
They are of the opinion, once the mortification of the 



2. wtt^ Sr*Ti* crf^rf^f^ w i 



M.P.(T) 8.20-21 



Ibid. 8. 24-25. 
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Process of time (KaXasrasai Use been accomplished by ^ e 
brents, « their P3 y 0 ho.ses ^ 

at th. final peint of concurrence (Samkrima) - a .tat. 
of unobecured vl,i„„ ma cooplete rest _ ^ 
aspirants are l.d to ^ blis3 by , ume 

ano for them these three cycl» 3 „, „ 

w<-a-s are of no use. On their pa 

they v.ant AnakhyE-Jakra (the eyol. n r 

^ o-cie of the unnamable) to be 

—biped, after Vmda Cakra. But differs the author of 
*• iUb^^rakasaia 1 , for, ^ M . n . W| ^ 
and grasp of these *re, cycles <vl 2 , arjU^tWU and 
Sahara) not only = aus e s the miraculous control over the 
atmosphere, both internal and external, but also induces 
an actional sense of self-rulf llment. ae 30riptum 
texts, such as the ViravaU a*d the Si^s^tra have 
actually inspired the author » rormulatins such a stand 
The scope of threefold cycle can be extended to all the 3pi . 
ritual processes namely, kathana or ^ ^ ^ 
Samkr^a. * t w lnportant ^ ^ ^ 

the author's remark that these three ^eels shara . 

wjn,exs snare a common 

feature, in the senw th„+ +^ 

ne sense, that they are intended to achieve 



1. 

* these concepts see Capte r 5. P ' (T)8 ' 26, 



self -revelation ( *r5*rarWi«£r: )jg constitute a type of 
cognitive process akin to retrospection of the objective 
perception ( f^T^T^TCT'c^: ) and are, thus, deemed to 
realise their^sssence as submergence in Awareness ( <i*fcF*pS|- 

iviaheavarananaa in his jfcihartlia-man.i arj finds 
himself in complete agreement with the author of the 
.Mahanaya-prakasa . He is quite emphatic in his views and 
feels that the only valid course open is to assimilate and 
imbibe the spirit of the five cycles beginning with Srsti 
and ending with Bhasa". To preach or go in for any other 
order is an act of hlasphemy and profanity. 2 He is not with- 
out scriptural support,-" the Krama-Sadbhava is his 
harbinger. 3 

6. AKAKHYA-CAKRA ; THE CYCLE OF THE UNNaMABLE 

THE NATURE OF ANAKHYA; CONCEPT EXPLAINED - Now we 
pass on to Anakhyi-Cakra hailed by the veterans as the 



1. M.P.(T) 8.30* 

s, s^rrf^TrtfT'^. ^ ^^rftr w" 1 ^ ■rare? fEp£ t v^rrf Trrg ^zfi, 

M.M.P.,p.i08 

3. Ibid. 
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xxxxxxx quintessence of the system. This is the final stage 
of the four-fold ( catustayartha) and the penultimate one of 
the pentadic (Pancirtha) Krama. This cycle of the Unnamable 
is the same what has been severally referred to as the 
cycle of Awareness (Samviookra) . Ariakhya, being a function 
of the Absolute, represents a particular state of the 
supreme agency or subjectivity. Thus in the fourfold Krama, 
Anakhya is nonetheless recognised as Reality itself, orelse 
as constituting the basic content of Reality. Automatically, 
on such a view, Para Vak (Supreme Speech) and Anakhya are 
not distinguished as such and are held identical. 1 The same 
Reality conceived as Anakhya Is called VyapinX in the 
context of creation, Sa^ana" in that of sustenance and Unmana 
in that of withdrawal. 2 It enlivens the entire panorama 
of experiencing entities, modes and objects of such 
experiences, ana the subjective reactions growing out of 
them. It is Anakhya, as it has freed itself from all the 



Quoted from an agama, ibid. Also cf.p.42. 
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three functions. A thing acquires a name in accordance 
with its function. Naturally a thing cannot claim » name 
if it has to perform none. 1 

'Sitikantha is clearly in sympathy with the above 
view-point. Abhinavagupta is comparatively ailent on the 
point, but Jayaratha's treatment of his views in the 
Tantraloka reflects his inclination towards the above view. 
Mahesvarananda appears to have adopted a different line. 
In his view Krama is five-fold one, Anakhya occupying the 
fourth place. Though he denies any substantial difference 
between BhEsa and Anakhya, 2 he makes no pretensions about 
the penultimacy of the latter. In his view Anakhya- defies 
a name owing to its transcendence over the three later stages 
of Vak beginning with Pasyanti. It has been equated with 
SuksmI, a new variety of Vak, which has been introduced 
by him as a matter of logical deduction. As regards the 
nature of the anakhya the author of the Cid-aafiana-candrik* 
thinks with Mahesvarananda. According to the former", 

*r$r^ ^R^nW#RraT wf 1t <jt i 

-Quoted,;vt.P.(S),p.43. 
2. T.A.V.,III, p .i32; also cp. tfW^^T W<=*: <if^£fT- 



Kaula Sutras. US), folio 2a. 

3. i.LM.P.,p.i05. 
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Pasyanti as «ada, Madhyama as Bindu, and Vaikhari as Lipi 
function respectively in the respective wheels, viz., Srsti, 
Sthiti a na Samhara. This state, coming up after thjs with- 
drawal of the cognitive trinity, viz., subject, object 
and their relation of knowing, i s characterised by the 
lone survival of consciousness, dince this consciousness 
is negative in content, consequent upon the reiaoval of 
other aspects of the cognitive process, it is metaphorically 
spoken of as -void- <W). Intrinsically, this is not 
a pure vaccum, because there still persists an inner con- 
sciousness of the transcendental self -spontaneity in the 
Yogin's experience. 2 It is pictured as inscrutable, simply 
because the exact quanfeim of the ultimate dynamism at this 
stage can neither be ascertainea nor asserted in our language. 
In this sense even the inexplic a bllity happens to be 
figurative. The idea has been clearly echoed in the 
stotrabhattaraka? The two different stands, as narrated 
above, have led to further divergence among the votaries 
of the system particularly in regard to the number of 



O.G.C.2.9 

M.^.P.,p,lQ4. Also cp. Sp.K.25. 



Quoted, M.M.P., p. 104 
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aspects, i.e. divinites, associated with the cycle named 
alter this state. It shall be examined at an appropriate 
time within the confines of this chapter. 

Immense importance has been attached to Anakhya 
Oakra, for there is no better vehicle of attaining the 
cherished objective of self-knowledge. Two reasons have 
been adduced to support the contention. The one is mystico- 
philosophical and other is psycho-metaphyslcaL. The former 
unveils the basic texture of the Sr^sti-Cakra etc., while 
the later outlines the spiritual possibilities in proportion 
to the aspirant's pbyohologioal make-up and susceptibili- 
ties. 

On our analysis of the five functional states of 
a living organism or the Supernal Being, and for that 
matter, all the respective Gakras associated with these 
states, one has a reason to think that each of all these 
Gakras overlaps and passes through the rest of them. Thus 
of Srsti, Sthiti and Samhara, Srstikrama is embraced by 
Sthiti, Samhara and Anakhya, or the Sthiti by Samhara and 
Anakhya etc. Hence, one would be fully justified in con- 
ceiving such a cycle corresponding to Anakhya state of 
subjecthood, the terminus to which every thing moves. But, 
one may suspect that there is no room for its further 
sub-division as done by some thinkers into sub -states like 
Srsti- anakhya, Sthiti -anakhya and Samhara- anakhya. Is it to 
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suggest that the pure indeterminate Matrix splits itself 
into Srsti, Anakhj^ etc., railing back Upon its associa- 
tion with distinguishing attributes (upidhisj etc. The 
clearcut answer is that considering the structure of the 
respective cycles as a whole (i.e. comprising various 
states, e.g. rise, maintenance, submersion etc.), it would 
easily be discovered that the cyclos in guest ion are nece- 
ssarily one with their representative states and are finally 
reposed In themselves. Thus, for example, Srsti Oakra is 
Srsti in essence and rests in Srsti. The same is true 
with the other two, i.e., Sthiti and Saflfliira. It is only 
in Anakhya Ckara that their repose in the fourth stage or 
final state (instead of themselves} becomes possible. Thus, 
in Anakhya Cakr a creation, ayn sustenance and withdrawal 
etc., though each successive in its place, are reposed 
in Srsty anakhya, Sthity- anakhya and Samharahakhya respec- 
tively. 1 And these three levels of anakhya, which so 
far were associated with their distinguishing attributes 
(upadhis), now lose themselves in the primeval indeterminate 



M.P.(S), p. 119. 
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Anakhya and assume unity with it. The Kramas like Srstl etc. 
are actually rediscovered in order that they may attain 
identity with their prius. 1 Otherwise, the very id*a of 
diversity is foreign to it. Even then this multiplicity, e.g., 
Anakhya-Prabhava (bom of anakhya], Anakhya-raaya (of the 
nature of anTakhyaJ, AnakhVpr a tisthita (grounded on anakhyl) 
and Anakhya- visranta (reposed in ariakhyl), is brought out 
anew, simply to feel the full rigour of an unbroken spiritual 
continuum by letting the breaks ultimately disappear in the 
forceful current of harmonious awareness. 2 

The other factor which contributes heavily to 
Anakhya Cakra's enormous significance grows out of its very 
nature. The Cakras such as Srsti, etc., operate in the 
hemisphere of succession. But Anakhyl is supra-successive. 3 
Whatever the touch it has with the world of succession, it 
is because it constitutes their substrate. 4 An'ikhya cycle 
occupies a unique position in the course of 

i. m wn-f^qt ^^^zj^qf^r^ ^tI^ct: 

tffr - cr^ifszf jraWcf: i M.p.(s), P .ii9 

3. ^q?q^t^ofsre?q j m.p.(t),9.i. 

^T'^qqfq fqTrqq^ <T?TWcI II Ibid. 9.19. 
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spiritual quest and is conducive to the forcible and sudden 

mortification of the process of time (Kalagrasa) ; because, 

it bustles with trans-sequential self -awareness and, yet, 

remains anointed with sequence. 1 The natural outcome is 

that whatever the object, if it is traversed by our senses, 

the phenomenon of Anakhya is very much in force. In other 

words, Anakhya covers all the world of our daily intercourse 

2 

including not only the relation, but the relata as well. 

The Anakhya is a priori in the sense that it 

pervades, although essentially supra- sequential by itself, 

the domain of succession that entails and characterises the 

3 

phases of emanation, sustenance and withdrawal. The Krama 
thinker means to say, that the phenomenon of succession 
is possible only when the reality appears in discrete and 
discontinuous bits. But, at the same time, the apparently 
sundered and insular moments do not give up inherent rhythm 




M.P.(T),a.20 

^r?Rrq=T 3fn\°*f TOR* f 1 1 

M.P.(T).23. 
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and relation. Really speak ing, the succession as an exclu- 
sive entity does not suffer any connection in between 
the objects and, thus, the whole universe is reduced to 
the chaotic state of disconnected islands. Similarly, in 
a continuum denying to it any possibility of its emergence 
as successive phenomena, the concept of relation becomes 
logically meaningless and redundant. It is only through the 
Reality , manifesting itself through its own spontaneity 
into the exclusive and opposing events, that the phenomena 
■ of succession and their mutual framework can be accounted 
for. In this particular instance, Anakhya Catera stands for 
that continnum that dwells constantly In all the phases, 
such as creation etc., which are said to be successive as they 
stand isolated by imitual exclusion and abnegation. At this 
junction, the interlude between the succession and non- 
auoceeflion, there comes a stage of complete self -poise 
(vi'sranti) free from the tinge of either due to loss of 
'Time 1 as a determinant 0 f our experience. 1 Time^ (i.e., 
succession's) elimination Is a must. Otherwise, the whole 
process of knowing would go "bankrupt, for It would fail to 
comprehend the 'other 1 object. This is due to the fact that 
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the object and cognition both have taken recourse to 
varying nature and form as a result of delimitation of 
their essential being, i.e., self. First there is VLue, 
then apprehension and still then relish or thorough grasp— 
and, if all stand in mutual isolation, the knowledge of 
blue would ever remain an impossibility. The phenomenon of 
knowledge is possible only when we are able to trace out 
the hidden liaison among the retala. Although the succession 
has been defined as Kala by mutual exclusion ( Anyonyavar janat) , 
the phenomenon of understanding cannot be possible without 
taking into account the retala in utter isolation from one 
another. 

Thus, we have to contend, all our experience and 
our communication with the external and mental world 
becomes feasible on the role played by Anakhya # In this 
way we face the phenomenon of succession, and without 
denying the ^difference 1 or the 'exclusion 1 we have an 
experience thereof owing to anakhya. And, at this point, 
the possibility of emergence as well as knowledge of mani- 
fold variety that is our world arises, 1 



1 # M.P. (T) p.9. 25-30: 

(contd. . . .) 
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Since, the mystical phenomenon of An£khy a h a s 
been dwelt upon in a context devising ways for spiritual 
emancipation, it gains added significance. Emancipation 
or, more correctly, 'liberation within life-time ( Jivanmukti) , 
consists in realising the self as it is. Hence, the Krama 
thinker does not plead. a negative attitude towards life, 
instead, it adopts a positive one. By taking each and 
every mode of life us true and genuine as any other could 
be, he makes the respective stages of spiritual aspirants 
the starting points of spiritual progression. There is no 
point in disparaging a man who i 3 too much motivated by a 
sheer carnal desire or addicted to alchohal or given to 
eating of meat; because, each one entertains the possibili- 
ties of spiritual emancipation. 2 The modus operandi should be 



^n^T^ storm srfcifwT 1 1 

* StT9t fiF Rep vfa ifrQ ^ qf \?&ZR i 

*Nf*r: ^^h-r ^wfrra; n Ccontd ) 
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such as to create a sense of respect for whatever they 
are addicted to, since every thing, intrinsically, *has 
flown from one single source. Corresponding to the various 
states of deep respect for and consequent involvement in 
their respective enjoymenta, their susceptibility to 
spiritual elation swells up-; anu, the stage comes, when 
they prove spiritually as emancipated as others having 
come through different paths, 1 Follows the implication 
that real spiritual adventure consists in sublimating the 
perspective, enlarging the vision and reorienting the 
attitude. Any spiritual discipline, worth the name, must 
aim at fostering this value or attitude. It has been there- 
fore rightly said, the one, who has realised the essence 
of Anakhya, ever remains inebriated with an awareness of 
harmony in experiences at all the levels. 2 



(contd. ...(2)....) 

IfclA, 9.8. 
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6-A. ANAKHYA-CAKrtA AS SAMVICCAKRA AND 'SAKTOPAXA 

Now we have come to a delicate point. The rise 
of the 'cycle of Awareness' (Samviccakra; has been laid down 
as one of the cardinal necessities of the system. In fact, 
the Anakhya-Cakra and the Samviccakra differ in names 
only. The essence of various descriptions of 'siktopaya 
consists in marking out the gradual stages through which a 
determinate idea, a logical construction, passes in order 
to get purged of . all adventitious and impurifying affiliations, 
Thus, the residue, in any case, would be Pure Thought. The 
strengthening of the indeterminate idea, in the yogln, 
accounts for the emergence of the cycle of Awareness. 1 
Really speaking the entire <>aktopaya is mental in structure 
(Uidupaya;, psychological in character (Jnanopayaj and 
epistemic in approach (Minopiya). We^e it not so, we would 
completely write off our experiences of this manifold world 
rendering the whole philosophy an exercise in futility. The 
Whole universe can he bracketed, without exception, under 
three heads, viz. Knower (PramatE), means of knowing 
(Pramana) and knowable (Prameya). They are nothing but 
the forms assumed by the absolute dynamism so as to satisfy 
the urge of self-expression. Each such cognitive form of 



1. T.A.V., I, p.299. 



supreme consciousness passes through a fourfold phase 
(Krama-Catustaya), namely emanation, sustenance, withdrawal 
and anatoya. 1 Thus, four diffsrent modes of an o eject 
are possible owing to the emergence (Ulliaa), enjoyment 
(Sambhoga), relish (carvan a ), and cessation or conclusion 
(Virima) thereof. Similar is the c a3 e with the means of 
knowledge (Prameyaj and the knower (Pramata) , too. 2 The 
famous twelve deities conform to respective contents of 
their prototypes and form a group of four each. 3 Since they 
are essentially identical with the inherent activity 0 f the 
thought, it is on their strength that the y ure thought- the 
indeterminate idea, free from even the latent traces of 
logical thought construction (Vikalpa or buddhi-nirmana) , is 



«.P.(T).9.15; also luoted by Jayaratha, T.a. V. ,III, P . 

cRrtsfq srd-t^ ^ f^iTq^^r^q i 
«?rr«*q«f? ^eit tac**?: 1 1 

Ibid, 9.31-33. 

3. ^s^r^fr R&fqoTOiro i 

Ibid, 9.16. 
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The same problem has "been tackled elsewhere in a. 
typically different way, Sitikantha, the talented author 
of the ^ahanaya Prakas'a , finds out at least three stages 
in each act, howsoever subtle or minute it may he. By 
generalization, he applies this principle in purely an epis- 
temic context. For instance, when we punch a hundred lotus- 
leaves by one 3troke, though the process of piercing through 
is very difficult to catch and is liable only to be ascer- 
tained logically, the each leaf feels the pressure of the 
stroke at three points consecutively, viz, the beginning, 
the middle and the end. Though the time consumed is compu- 
table only mathematically, yet there had been, thus atleast 
three hundred punches. Likewise, each expansion of awareness 

(Samvit-prasara) , i.e., each cognitive process, comprises 

2 

at least three stages . Wherever frtarer there is a phenomenon 



1, M,P,(?), 9,34. 



M.P.(S), pp # 40-41 
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of knowledge, an apprehension rises, subsists and then 
disappears. These stages are still divisible into £hree 
sub-stages, vis., emanation into Adi, Madiiya and Avasana; 
sustenance into Udyanti, Sthitimati and PratyastaniitfT; 
and withdrawal or disappearance into Pravartamana, Pravrtta 
and Lfpasanta fl These nine stages together with the three 
sub -stage s of anakhya account for the fourfold succession 
(Kranja) and the twelvefold rise of awareness. It is why 
these stages underlying a cognition have been identified 
with the vibrations, i.e., functioning, of the senses. 
According to the Kramakeli , they stand in the following 
order - 

Srsti-Srsti, Srsti-Sthiti, Srsti-Saibhara. Srstl- 
turiyaj Sthitl-Srsti, Sthiti-Sthiti, Sthiti-Samhara, 
Sthiti-turryaj Samhara-Srstiy Samtiara-Sthiti, Samhara- 
Samhara and Saiahara-Turiya. 

And j as already pointed out in the preceding 
chapter, the perfection of the ultimate reality shows 
Itself in manifesting the tremendous multitude of powers, 
three being the chief -powers among them, accounting for 
the rise etc., of the universe and subsuming all the 



1. M.M.P., p. 104. 
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subsidiary powers within. Each of these three, known 
as .Lara, Parapara and Apa: ; a, assumes four forms in orsti 
3hiti, ).] Lay a and Turya. This fourfold rise of each power 
accounts for the twelve stages of cosmic unfolding. The 
same are known as Srstikall etc., in mystic parlance. 1 
Abhinavagupta, though himself the author of the above 
scheme, deviates a bit from it in his Tantrasara in suggest 
ing that the four divinities, including the principle of 
the ultimate freedom called Kalasamkarslni, assumes 
three forms each in creation, sustenance and disappearance 
respectively. 2 Much capital should not be made out of 
this apparent digression which, according to Jayaratha, 
is not accidental but purposive ana serves the interest of 
particular schools. 3 



T. a. 1.107; and 

j^^Erf^^H^ ^T^qffqcr: 1 1 

T.A.V.,I,p.l51 

2 - err: <stt: «nr: mm: t^rn^re sreV ffa ^ i 
i&t f^sTT i sfir st^t mf ^ 1 1 

T.S., pp. 28-29. 

3. T. A. V., Ill, p. 134. 
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6-B, GQK THJQVi^iBY ABOUT TH^ PRECISE iJUh3KR OF A3PBOTS IN 
M ANAlQiYA-GAKRA 



We have been consciously trying to avoid an^impor- 
tant but controversial issue, how many aspects are there 
in Anakhya Cakra - twelve or thirteen? The problem has proved 
an enigma with the different spokesmen of the system* It 
has, consequently, always remained a subject of heated cri- 
ticism and riddled by the controversy that has been raging 
round it within the confines of the system* By the majority 
opinion, there are thirteen aspects or crests in Ariakhyi- 
cycle, This view, according to Mahe &varahanda, has full 
support of such celebrated texts as the Kramakell 2 1 the 
Mahanayaprakasa 3 and the 8 to tr abhat t ar akaf The thirteenth 



i. arw^crr: aw^wftsi i m.m.p., p # io4 

Quoted, ibid, Eae verse is not traceable in the published 
edition of M.P.(T), It might be one of the concluding 
verses which are missing from the AflS on which the 
published text is b a sed. But the Mahe&varanan&a 1 s 
presentation of M,P,(T) ' s stand Is faithful', as Is evident 
from the following verse which Is available in the 
published text ; 

y * i /"lb. 

Jayaratha cites these lines without revealing the source 
and has subjected them to a harsh criticism* cf, T,A#V,, 
III, p. 128 and onwards* 

W^V^Hfaf^Tct 1 M*M.P,,p.l05jCp. 
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guardian deity is Bhasa herself ifcloh is stringed through 

all the twelve goddesses, the mystic symbols of thjsir 

respective phenomena. 1 They number thirteen. Because, on 

the one hand, there are twelve individual senses which in 

the absence of any activity owing to utter want of objective 

world are condensed to sheer subjective existence, and 

consequently justify their subsistence like the inner bulbous 

root ( antahkandayat) by containing the seeds of future 

multiform objectivity. And, on the other, there is their 

totality or epitome (Samasti) which i 3 the Divinity par 
2 

excellence. The Gid-gagana-candi-ika". too appears to have 
joined hands with the advocates of the thirteen Kalis. 3 
The Thirteenth goddess is portrayed as being immanent in 
the twelvefold succession and yet transcending their order. 



WT^rfi^T ^fcj^^r qf**q^er*rr we^^zr^ i 

M.2i.P.,p.l04 



Ibid. 



C.G.C.2. 70 
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This view is further corroborated by a doubtful reference 1 
to SukaLi, 1 (Sadhukalij which accounts for the adoition 
of one aspect to the twelve kalis recognised unanimously 
and whose inclusion has been strongly objected to by 
Jayaratha. However, the viewpoint has not died out even 
today . Scholars like M«M.Dr . Gopinath Kaviraj are not averse 
to such a view. Moreover, the view seems to have been ins- 
pi ted by such agmic texts as the Sardhasatika 3 and the 
T an trara J abhattiraka. 4 

Jayaratha, coming in the tradition of Abhinavagupta, 
rejects the above thesis with the solid conviction that 
twelve Kalis alone form the subject matter of Anakhyi Cakra. 



TpfcT ^ ftr*fnmtt wft* *rgfre*ft 0 G c 2 «, 

The reference is said to be doubtful, because* Agnihotra 
Sastri the commentator, takes it as a delineation^ 
Kalanalarudrakali. Whereas, Trivikrama Tirth, the 
editor of the other edition, indexes the verse as 
uepivcxng bUKaii Uf.p.b, Skt.Int.). On our oart. we do 
not attach much credence to the view of Sastri whose 
treatment of the Kalis, though learned anf nruSSnt as 

£S?»t S ? h overfondnQ ss for giving as many inter- 
pretations to a verse as are even remotely possible. This 
habit carries him to the extreme of discovering even 
?ac? t 5 r ^ 14 t k f li8 < of -?- G -0..II.P.230), Serais! S 

mott'i^Sff ^ ^ Sal ^ t0 haVe eul °Sized 12 or at 
most 13 Kalis according to differing traditions. 

<iuoted,T.A.V.,III,p.l61. ? 
4. qPTh^EJT ftfrjT ivfai: I (*uoted,ibid,p.i89. 
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And the one, lafao is vehemently scrupulous about this point, 
cannot be dismissed from the fraternity of the Krajea thin- 
kers 1 for the simple fault of sticking to his conviction 
which to him is the only rational thesis. 

The Agamic authority, according to Jayaratha, is 
itself divided in its judgment and hence cannot he held to 
he ahsolutely binding. For example, the Krqma Sadhhava 
holds the number of deities to be seventeen and yet another 
agama posits twelve 2 . In the face of such wide divergences, 
the agamas fail to have a final word in the matter. 

It is in the fitness of things to suggest that 
these scriptural texts did not build upon reason alone. 
If they did build It upon reason, they did it equally on 
mystical experience. That is perhaps the chief reason, why 
the need of self-realization never left their horizon. Most 
naturally, the scales on which they built might have been 



Quoted, T. A. V, ,111, p. 190. 
' v Quoted, Ibid, p. 190. 

isssa^ig^ By exciudin6 ***** the _asama enurae - 
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aa comprehensive as could possibly be, yet tiiey never 
precluded the needs of mystic experience which could'have 
been different in varying contexts. 

Now let us look to the ancients and tradition. 

According to a substantial number of authors the 
Kramastotra is supposed to have advocated the adoration 
of thirteen deities. We have presently seen Mahesvorananda 
interpreting the Kramakeli of AbBiinava as favouring his 
viewpoint. But Jayaratha once again refutes this contention 
with the same vehemence. 1 Abhinavagupta, according to 
Jayaratha, had inherited the tradition right from Govindaraja 
through Somananda etc., and he never deviated from it for a 
second. Jayaratha, no doubt, concedes that 'sivananda, who 
was the first preceptor of the system and also the grand- 
teacher of Govindaraja etc., propounded thirteen rail s as is 
evident from his only two extent verses. 3 At least here 



2, Ibid,pp.i92,194. T.A.V.IIL,p.l9l. 



Ibid, p. 197, 
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*a testis of . verse ^ 

30V^ a imblMns ^ ^ of , siv5nanda ~ 

t x*ne other th*Qi a n ^ 

13 umiopru and one If Phs 
«... So, the nature conolu3ion ± , 

Stotra, h fl » c+ . fc e 
S st °od by the thesis ft f + , o 

uuesig or twelve StaKSci 2 

both ^ - was amenable to 

* "*« ° f *-* ana „ was „ 

expedient to go in - thought 

in for one wh.ch one's preceptor ^^.3 



3. Ibid, p . 203- "W..P.199. 
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6-B(I). JQRE OF ThL^ PROBLimvi WTJH RagSAflJOE TO COGNITIVE 
PROCESS ELUivlINED 

After attending tc the problem from traditional 
point of view, Jayaratha has tried to examine at length the 
pros and cons of the same on a metaphysical plane. The 
point at issue is to find out, why at all there cannot be 
more aspects than twelve as admitted by Abhinava. Jayaratha, 
on the authority of his master, answers it by calling upon 
us to analyse the complex process of cognition. To him the 
concept of twelve -fold stages is integral to the cognitive 
process itself. To say that thought is inherent ally dynamic 
is to suggest that all the outer vibrations are contained 
within that dynamism. Perception is a process whereby the 
objects are manifested (abhasas) outside; but, this mani- 
festation is really internal. It is a function that organises 
the different cognitions so that even in the world of exter- 
nal objects mutual connections obtain. The cognition is 
a relation that obtains between the subject and the object. 
The entire manifold variety belongs to either side; and, since 
both are organised by cognitive activity so as to give us 
a percept, the relation (Pramina) becomes most important i 
It would be recalled that'saktopaya has been described as 
•Pramanopaya 1 , perhaps with a view to bringing out the 
importance it attaches to the relation, as bridging the 
unsurmountable gap between the two. In the system, subject 
is nothing but the I-experience, the self-consciousness, 



which due to its integral freedom appears as means of ' 
knowledge in the tom of twelve senses including ^ as 
and intellect. Hence cognitive instruct is reckoned as 
the external manifestation of the subject, and latte r 
is said to be comprised in the former. What is generally 
known as cognitive instrument is but the knowing, itself 
that presupposes an objective framework of reference implying 
that the pramina * m lnolu3ive ^ 

the object within lt a strict confines. 1 In the esoteric 
terminology of the system, Fire (agni) represents subject 
because it guts up the fuel of duality, the 5un(Surya) 
means of knowledge because it reveals tbe object to the 
subject, and the moon (Soma) object because it depends . 
u P 4n the means of knowledge for its revelation. 2 



A., 4. 123-4. 



w ft itonxr 9 i Pimm: f^ : ,, 
2. qfa m* ^ mtqf%$ten i 

quoted, T. A. v. .tit n Toe T + 

of emanation sustenance ^d"S»JS n ° ted that the elation 
of knowledge'and ££j£? SLc&Hf wlt J object,.*** 
same thesis. Because m ? ely be ars the brunt of 

enamated uStlf t^SK?""** 06 said *> have 
the objective eS£e^*pS££ °? ^ not ^^ible unless 
and, the resulting too*u52 wool T** of «"W 

object does not figure ^ it, meaningless, if the 

K .S.(A).10. 
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The modes or aspects of cognitive process amount 
to twelve, as has "been often repeated, because of the 
fourfold operation of each of the three parts of the cog- 
nitive process?" The Krama scholars have gone farther by 
seeking enlargement of this principle. Since all these 
spheres of cognition and, for that matter, life "belong to 
what we call historic reality through which the trans- 
historical reality seeks its expression, everything - the 
experience, the instrument of experience and the referent 
of experience - has to undergo this twelvefold process, 
i.e., to assume the twelvefold forms which, the Krama thinker 
feels, are devised to realise the highest objective con- 
ceivable. Hence, each sense is depicted having twelve forms. 
The same is the case with the objective existence. 3 By a 
further enlargement of the idea, on the basis of mutual 
aOaa&Bmak pervasion of all the cognitive states by each 
other, it is held that each of the twelve stages contains 



T. A., 4. 125. 

T.A. 4.145. 
T.A.V.,III, P# 166. 
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twelvefold mode and accounts for the 144 deities. 1 The 
view has been expressed in technical context of Sancara- 
puja and gives a further fillip to the thesis of twelve' 
Kalis. 

To the opponent Jayaratha's explanation is beside 
the mark. Because, the exponents of the concept of thirteen 
aspects themselves offer the same reasons for explaining 
the twelvefold analytical activity of the Godhead, 2 They 
differ from Jayaratha and Abhinava in including the Ultimate 
as the final constituent of the Ariakhya Cakr a . 4 

The whole controversy boils down to this that 
Abhinava does not take into account the transcendental 
aspect along with immanent ones, whereas the opposing camp 
takes both the forms together. 



T.A.V.,IH,p.i88. 
Ibid. 

3. Ibid, p. 128. 

4. Cf. Abhi pp. 522-25 for faithful reproduction of 
Jayaratha's full argumentation in English. 
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6-0. AfcAKHYA i THE HJJANA KRAMA vs. SAMVIT-KRAMA 

fir 

A few remarks, perhaps, may be relevant and reveal- 
ing "both in the context. To a student of the system, this 
divergence of views in regard to such an important aspect 
is not casual hut flows from an altogether different sourse* 
In Anakhya Gakra, in so far as these stages are modes of 
godly expression and at the same time represent different 
ladders of spiritual discipline each implying its own 
guardian deity and its esoteric significance, they have 
been numbered thirteen; and Anakhya- cakr a has been regarded 
as a pujana-caicra, i.e., the cycle of worship*^ These 
stages also mark out the gradual progress in the spiritual 
awakening of the mystic, 2 who ftas given too much to the 



ItP.(T) 9*17-18 
Ibid,, 9 ♦ 66-6 7 # 
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world before the sublimation of his attitude. But at the 
seme time, inasmuchas these stages are the unravelling of 
the self -awareness and the model expressions of self- 
spontaneity constituting the fulcrum of all cognitive pheno- 
mena and psychological processes, they number twelve; and 
Anakhya cakra is then ranked as Samviccakra i.e., the cycle 
of awareness. 1 It may be noted that our respective alle- 
giance to five -fold and fourfold succession is also respon- 
sible for our agreeing to the notions of thirteen and twelve 
Kalis respectively. 

The gap between the Pujana and Samvit Krama s has 
largely been responsible for want of agreement in regard to 
the exact order of their guardian deities. In the scriptural 
literature the order of worship (Pujana Krama) has been 
stressed and, in order to maintain the secrecy of the order 
of awareness ( Saivit -Krama) , they have been dealt with only 
partially and summarily in a lopsided and scattered manner. 2 



X ^ T ^ : 1 T.A.V.,III, p .l25. 

2 * f^, arm siY^RTtqTTq'g 

3n^fc#oT%qc?qfH*nHg ..... # c«? sm^^rf m 

I Did, p. 125. 
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Bat when the emphasis Is reversed and Samvit-Krarna "becomes 
the centre of treatment, an attempt is made not to disclose 
its mystery. In fact, according to Jayarattia, Samvitkrama 
contains the true 'order of the deities. 1 It is the reason 
why Ahhinava takes up Haktakali after the Srstikali in his 
gloss, i.e. the Kramakell , on the Kramastotra . even though 

as a matter of fact, the Kramastotra closely follows the 

2 

scriptural line . Thus the exact order under the Pujana-- 
krama would be (i) Srstikali, (ii) Sthlti-kall, (ill) 
Safnhara-kali, (iv) Rakta-kili, (v) Sva-(or su) Kali, (vi) 
Yamakill, (vii) Mrtyu-kali, (vili) Rudra-kili, (ix) Paramrka 
kali, (x) Martanda-kaTl, (xi) Kalagni-rudra-kall, (xil) 
Mahakali, and (xiii) Ivlahabhairava-candogra^orakali. 3 

Similarly the following mould be the order of 
deities under Saftvlt-Krama :- 

(i) Srsfi-kali, (ii) Rakta-kali, (iii) Sthiti or 
Sthiti -Nasa-Kill, (iv) Yama-kaii, ( v ) SaMiara-kali","( vi) 
Mrtyu-kali, (vii) Rudra-kili, (vlii) Martahda-kair, (lx) 
Paramarka-kali,( x ) Xalanalarudra-kall , (xi) Mahakala-kali, 
and (xii) Mahabhairava-candograghora-kili. 



2. ffi3 ^ T f>K#fe l fflgj^ flHP t W q | 



ibid. 



3. Ibid, p. 16 1,191 ;,Sukali is to be excluded in case we 
want only twelve deities. 
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6_D - KAL13 > 1 ' e " MFESHHJT LSV5LS OF COGNITIVE BXPaBTa™ 
AND SPIRITUAL HTOQHEHsTnM_ 

These states, or Kalikas in other word, raa y be 
studied and examined seariatim. 

6-D(a) VOWZS nr. RELATION TO OBJECT OP ™nwr. M 

The word Kill, which Qualifies all the four states 
in relation to the object beginning wlth ^ emergenoe Qf 
creative aspect, is traced to root ka i a - to throw ^1 
(Ksepa). The simple implication is that whatever the 
State, it has to he understood is som e way or the oth er 
with reference to the external emanation. Ksepa or the 
externality of emanation consists in the act of self- 
differentiation at source ( frf^. j on the 
Part of the undifferer.ti.ted reaXlt*, The following lines 
are addressed to the study of the process of Ksepa as 
defied by the four stages of cosmic manifestation and 
ideation with reference to the object of knowledge. 



M.P.(T) 9.39. 
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I- SRSTI-KALI OR TOE CREATIVE ASPECT IN RSLATIOH TQ THE 
OBJECT : PRAMBCAOATA. - SRSTISVAflJPA OR SR5TI-SRSTI 

1 T ' * * * * * J & 

Now, the phenomenon of creation w ith obvious re lire - 
nee to an object Is the first instance in the series. Two 
equations, in this connection, stand out as signif leant, 
viz, ; 



I 



(i) Creation - conational aspect of the subject, and 

(ii) Creation ^ Object. 

These two necessarily lead to the formulation of a third one,vi^, 

(iii) Object - conational aspect or creative urge of the subject. 
The nature of subjecthood (i.e. transcendental or empirical) 
would depend upon the nature of the order of existence 

that is metaphysical or phenomenal CSuddha or Asuddha). 
So whatever the realm of existence* these four stages, in 
question, are essentially conational in character. It i s 
ingrained in the basic structure of desire that it must 
refer to an object, even when the object is materially or 
physically absent, it, therefore, follows that for a 
desire to realise itself as desire an objective creation, 
though ideal, is a logical prerequisite. This will be clear 
that the variety of conations should account for the variety 
in objective world which subsequently attains a material 
shape. Although in conational sphere the object is not as yet 
alienated from the desiring agent, yet the very urge of 
creativity ideally differentiates the would-be object from 
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the self. 1 Hence the Kalana or dynamism, in the first 
instance, consists in internal consciousness of th«t 'as 
if -external- objectivity^ otherwise the object continues 
to be internal. In the typical diction of the system, 
Srsti-stage in relation to Sr 3 ti or Frameya is another 
.name for withdrawing the will -to -with draw with reference 
to the earlier withdrawal. 3 In ordinary language it means 
that the entire phenomena of creation, sustenance etc., 
form a continuity and, it i s with reference to it that, 
an object is 3a id to have emanated or disappeared. And, 
therefore, s0 long as the will -to -withdraw belonging to 
the preceding phenomenon of withdrawal is not frustrated, 



? vnefm mj^t¥ f*f4%:^ mj ^ffirf^rfoY 

f^Tc^f^T f^=f^£fT ^TW^Tq | 

Bhas.(V) ,Ip.238 
. a . G.G.C.,442. 

3. sw^tot «*ct trres q*$n* oVrwrS f^rer: 

BhSs,II 3 p.239. 



